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Abstract 

Accountability, rule of law, efficiency, responsibility, effectiveness, and, transparency were 

supposed to be essential components of political leadership in the DRC. However, in the 

DRC, political systems, marked by value-based conflict resolution mechanisms, and 

transparent means of getting into, remaining in, or handing over power, are deteriorating. The 

use of manga (charms, fetishes) as a guiding tool on what to do is no longer prevalent largely 

due to the new modern leadership styles. The study sought to establish what role manga 

have/will play in ensuring accountability in traditional and modern political leadership among 

the Luba society. The findings reveal that traditional leadership among the Luba uses various 

types of manga in order to ensure accountability. Manga were found to be critical to 

leadership and development and to increase the levels of accountability among traditional 

leaders. Accountability is chosen as a core value and principle that is required in political 

leadership, which is a prerequisite for good governance. The study finds that some good types 

of manga are efficacious in ensuring accountability among traditional leaders.  
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1.0 Introduction 

Africa needs to develop and refine leadership and governance that responds to the needs of 

the people. Mboup (2008) acknowledges the conflicting forms of leadership in Africa, 

pointing out that the matrix through which the contemporary generation of leaders is 

produced should be relocated in a para historical and cultural legacy. Modern African 

leadership is now in its third generation. The first consisted of the nationalists who inspired 

waves of independence. The second consisted of leaders who brought multiparty systems, 

such as the former president of South Africa, President Nelson Mandela, and African 

nationalist Steve Biko. The third generation reformed the Organization of African Unity 

(OAU) into the African Union (AU). However, none of these reforms have looked at the 

indigenous African institutions for radical transformation. The crisis in contemporary 

political leadership in the face of neoliberalism whereby welfare states have given rise to 

socio-economic privatization is antithetical to the African philosophy of humanness. This 

calls for a renaissance in political leadership in Africa through the process of decolonization 

(Gumde, 2017). The use of the good values found in traditional leadership with manga is one 

of the remedies to address this issue. 

Luba Kingship was based on the concept of bupolwe, a ‘sacred quality’ that was 

transferred from father to son. This tradition gave the chiefs the legitimacy that they needed 

to rule. The king occupied the centre of a supple form of government that encompassed some 

level of decentralization and some degree of flexibility in accommodating peripheral leaders 

and ranks in the governance structure (Bakamana, Magesa, Majawa, 2020b). This was based 

on two cornerstones. There was the control over how tributes were paid. The second was the 

development of the ideology and institutions that were exportable to all tributaries within the 

kingdom. This enabled only the King to claim a degree of loyalty and to create cohesion 

within the Kingdom (Roberts, 2013). Peterson, Emma and Stephanie (2016) note that the 

Luba people are credited with introducing a Kingship based on a hereditary monarchy and 

mechanisms used to integrate alien individuals into the structure of the Luba by the use of a 

tribute system. 

Luba rulers were leaders and masters in the art of lineage power-brokering, favouring 

lineage heads to ascend into power. Royalty was retained through spread of symbols that 

were potent. This enabled them to participate in the aura of Luba kingship that was regarded 

as being sacred.  Exchanges of hostages and pawns from outlying lineages and the spread of 

bambudye- which was a secret society that was cross-cutting, patronized and controlled by 

the balopwe (traditional leaders), also worked to reinforce bonds between the periphery and 

the centre of the Luba people (Macola, 2015). The king handled law and order with the 

assistance of the bamfumu (traditional chiefs) or/ and court dignitaries. The King ruled the 

subjects through the balopwe- who were clan Kings. Nooter (2017) observes that the 

bambudye was a sort of secret society that kept the Luba culture and memory alive and linked 

the diverse populations among the Luba.  
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2.0 Statement of the Problem 

A continued decline of values, bad governance, lack of accountability and transparency is the 

norm in the DRC. Lack of modern political leadership systems retrieving traditional values 

found in traditional leadership and incorporating them into modern leadership continues to 

derail efforts towards social transformation in the DRC. Traditional African values 

deteriorated largely due to the effects of slavery, colonization, and globalization. The use of 

charms as a guiding tool on what to do is no longer prevalent largely due to the new modern 

leadership styles introduced by colonizers. As a result, Koenane (2017) points out that a 

leadership crisis has emerged where some rulers in the DRC have no respect for the rule of 

law or principles of good governance. 

3.0 Research Objective 

The study sought to answer the following research question: 

a) What is role of manga in ensuring accountability in traditional and modern political 

leadership among the Luba society? 

 

4.0 Literature Review 

4.1 Democratic Theory of Traditional African Leadership 

Koenane (2007) proposes a Democratic Theory of Traditional African Leadership, which 

emphasizes that traditional leadership, has its own democracy. Democracy, as it has been 

known, refers to holding regular elections and the rule of the majority. The case is different in 

traditional African leadership. The institution of traditional leadership has been accountable, 

contrary to the ideology that it has been a ‘one-man-show’. The theory notes that consensus is 

used when making decisions in traditional leadership. This works better than modern liberal 

democracy (Koenane, 2007). In the African traditional leadership setup, all decisions are not 

made by the leader. Rather, consensus is used when making socio-political and economic 

decisions. The views of everyone are taken into consideration, thus convincing the subjects 

that everyone’s view have been incorporated in the decision making process. 

This theory notes that the traditional system of leadership and the modern leadership 

systems need to be reconciled for harmony and peace to exist (Koenane, 2007). Democracy 

in the African traditional systems meant continuous discussions until an agreement that is 

acceptable to everyone was reached (Koenane, 2007). Mazrui (2001) suggests that 

democracy in Africa was largely reflected by the idea of consensus. Therefore the idea of an 

inclusive governance system is not a bad one. 

 Although this theory explains the nature of traditional political systems in Africa, 

scholars continue to debate it. Logan (2008) views that this theory is based on modernists and 

traditionalists, and has been present in Africa for decades. According to him, modernists 

contend that institutional reforms of liberal democracies are both valid universally and that 

Africans aspire to democratic system of rule. They view traditional leadership systems as old 

and relics of the past which are impediments to development of democracy and must 

therefore be overcome. 

 

4.2 Objects of Manga in the DRC 

DRC has different types of objects that link the living world to the spirit world.  These 

objects are also referred to as manga and can be seen displayed during celebrations such as 

funerals and memorials. Sometimes, they are seen in planting and harvesting rituals. These 
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objects are used to link the living world to that of the spirits. In this section, the objects are 

discussed under statuettes and fetishes. 

Statuettes within which manga are activated are enabled to interact with members of 

the community. These statuettes powered by manga are regarded as powerful objects among 

the Luba (Chuhna, 2016). MacGaffey (1990) observes that the statuettes are for different 

reasons and practices, and therefore are made using different methods. They become part of 

the people within the communities they reside and are treated as human. This phenomenon of 

treating them as humans grants them a living aura that people venerate because the spirits of 

the dead inhabit in them, giving power to the charm givers. However, culturally the statuette 

is not a person; no one can be held personally accountable for the actions of the manga within 

the statuettes.  

Fetishes also form part of manga. These are defined in several groups, based on their 

functions: detective fetishes, healing fetishes, fetishes of water or bush, and finally, protective 

fetishes that guard the chiefs from witches giving them leadership power (Chuhna, 2016).  

They serve the role of being signs of strength and aggression.  

Due to their potential, that at times could be uncontrollable and even in extreme cases 

harmful to the instigators, the Luba treat fetishes with awe. This fear is founded on the pain 

that the fetishes can inflict on the bodies of the bearers, such as burdens on their backs and 

blood gushing from their noses. In extreme cases, the bearer may die of affliction 

(MacGaffey, 2000). This same opinion is shared by Chuhna (2016) who explains the origins 

of the fear and respect of the fetishes as emanating from their potency.   Consequently, the 

presence of manga in statuettes and fetishes requires an attitude of submission.  

 

4.3 Types of Manga spells in DRC 

There is documented evidence of the existence of 39 well-known manga spells among the 

Luba (Nunn & Sierra, 2017). In this section, the study discusses four of the 39 categories. 

The first is the manga spells, which provide security and confidence. These manga spells 

provide protection, whether it be from drought, disease, or even attacks on the village. They 

also protect the community from potential thieves, who dread the efficacy of the manga. In 

this way, the manga are a confidence enhancer while deterring evil.  

There are also manga spells for monitoring. These are used to trace and find lost 

items. Besides, they are used to unveil concealed thieves and witches. So also, they are used 

to know when a stranger is approaching. In this way, concealed vices and fore-knowledge 

help the beneficiaries of this manga spells to have additional knowledge and be prepared. In 

turn, the spells also, like the first category, deter societal misfits.  

Manga spells of production increase the performance of the client while decreasing 

that of business competitors. These spells enhance individual business efficiency which could 

be translated to group achievement when the individual is part of a team. In this way, the 

individual members of the team are enticed to have positive group competition that leads to 

success (Nunn & Sierra, 2017). 

The fourth type of manga spells are incantations to harm others. The harm could be in 

the form of getting the adversary to be psychologically malfunctioning, to render the other 

infertile, and even to physically harm them. These types of spells, while fronting harm, are 

mainly used against societal misfits. In this way, the values of the Luba community are 

enhanced as persons work towards becoming more benevolent.  

 Nunn and Sierra (2017) further note that from these four sets, manga spells propel 

benefits to society, hence the focus of this study on Social Transformation. In the area of 
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governance, the focus of this study, political leaders are channeled to behave in more socially 

beneficial ways. In this way, they are more accountable, responsible, efficient and just. This 

societal check is realized through the amplifying of the perceived cost of maleficence. 

Therefore, individuals put minimum effort into activities that generate externalities that are 

negative on others. The society is hence driven towards social transformation. 

 

4.4 Modern political governance in Kasai Central Province of DRC 

The provincial government of Kasai Central Province in DRC has been affected by 

corruption and bad governance. Collier (2007) observes that the DRC faces a number of 

development challenges. They often include persistent conflict, fights over natural resources, 

bad governance, and hostile neighbours. These problems have been the major underlying 

reasons why that country is underdeveloped. According to Tshiyoyo (2011), there is an 

absence of strong leaders who can tackle effectively the challenge of bad governance and 

promote a culture of good governance in the DRC. These issues have resulted in the country 

not realizing sustainable development. 

In the DRC, the current leadership is similar to what was being witnessed under the 

Mobutu era (Vlassemroot & Romekena, 2007). A lot of the political power in the country is 

still concentrated at the top and closely exercised by patronage networks. Processes geared to 

bring peace and a better governance culture into the country have ended up being rubber 

stamps of the practices of former leaders instead of giving a fresh breath of new and better 

governance structures that are democratic, transparent and accountable.  

Tshiyoyo (2011), notes that the rulers of the DRC have had behaviors that are 

predatory, making it very difficult to implement the law of the land to the letter.  This 

behavior has persistently hindered the country from making strides in improved governance. 

Instead it has chained the country to bad governance for close to fifty years. Public service in 

the country has therefore been tainted as being not able to offer better services to the 

Congolese people. The country has also witnessed a culture of instrumentalization of 

administration structures that have been used to both stabilize and reinforce political elites. 

This has resulted in administrators trying everything possible to prioritize political elites; they 

are therefore not able to effectively discharge their duties as public servants. Diouf (2002) 

points out that most of their energies have been focused on the few political elites instead of 

serving the masses. 

Narrowing down to Kasai Central Province, the focus of the study, the effectiveness 

of leaders is based on their abilities to face and overcome the challenges they encounter.  The 

development of leadership in Kasai Central Province is further compounded by various 

challenges which cut across the economic, political, social and environmental spheres.  These 

vast challenges that the province and by extension the country faces include bad governance, 

corruption, absence of genuine leadership, missing political culture, lack of political culture 

and bad governance.  

 

5.0 Research Methodology 

This research was a qualitative research that was rooted in phenomenology, expounded in the 

philosophy of Husserl (1977), and other phenomenologists to the effect that people’s 

experience of life can be captured and interpreted. In phenomenological studies, the essence 

of phenomena, such as manga can be determined through people who live the experience. As 

Merriam and Tisdell (2006) explain, “the task of the phenomenologists, then, is to depict the 

essence or basic structure of experience”.  Thus, this research entailed capturing the use of 



 Journal of African Interdisciplinary Studies (JAIS): ISSN 2523-6725 (online)  
                                                               January, 2021 Vol. 5, No. 1 
Citation: Bakamana, D.B; Magesa, L & Majawa, C. A. A. (2021). The Role of Charms in Ensuring 

Accountability in Traditional and Modern Political Leadership among the Luba Society in Kasai Central 

Province, in the Democratic Republic of Congo. Journal of African Interdisciplinary Studies, 5(1), 63 – 77. 

  

68   
Copyright © 2021 Centre for Democracy, Research and Development (CEDRED), Nairobi, Kenya. 

http://cedred.org/jais/index.php/issues  

manga as it was experienced by the Luba in the political leadership sphere concerned with 

acquiring leadership power.  The concentration of the study was on the Kasai Central 

Province. The choice of the Kasai Central Province was based on the long history of the Luba 

and due to the attitude the Luba in the Province had towards manga and its efficacy. 

The target population for the study was charm givers, militia and political leaders. 

The political leaders comprised of local traditional chiefs of villages and modern leaders in 

Kasai Central Province in the DRC. The study used the non-probability snowball sampling 

technique (Ishak & Bakar, 2014). In the snowball sampling technique, the researcher 

contacted local gatekeepers in the Kasai Central Province to be able to reach out to the first 

snows.  These gatekeepers include the area local chiefs and elders who were the indefacto 

authority at the grass-roots levels. Through them, locally known charm givers were identified 

and contacted. The researcher targeted 40 participants: 10 charm givers, 8 members of the 

provincial parliament, 4 provincial ministers, 13 traditional leaders, and 5 militia leaders. The 

researcher used in-depth interviews (IDIs), observation and focus group discussions (FGDs) 

to collect primary data for the study. Tape recording was used to record the data and notes 

were also taken in the field as part of the data collection. Creswell (2014) proposes a 

Phenomenological Data Analysis Method, which was used to analyse the data. 

 

6.0 Findings 

6.1 Importance of accountability 

Accountability is at the base of significant aspects of the Luba community. The findings of 

the study establish that a key principle of traditional leadership among the Luba is 

accountability to God and to the people. Accountability to the people is realized through 

protection of people and their properties, and the solving of problems. With this therefore, 

traditional leadership requires taking full responsibility for actions of a leader. Among the 

Luba, an ancestral saying supports accountability in traditional leadership- Lusanzu nlukulu, 

bwanga mmwana mwakunyi, which means that when someone is wrong, even if the person 

uses the strongest charms or manga available, it will not have effect. This is because the 

person has failed to be accountable before the people and before God, as noted in the 

statement, “when I am wrong, even if I use the strongest charm, it will not act; but if I am 

right even if I use the weakest charm it will act on my behalf because I am right before God, 

my ancestors and the people…” (Traditional Leader, TL 3). 

In order to ensure that they maintain and protect their accountability and 

responsibility to the people the traditional chiefs used the Kamuina Nsapu (traditional King 

and chief of the militia in Kasai Central Province conflict in 2016) as an illustration. That 

conflict between the provincial government/ central government and the militia, was a 

demonstration of their responsibility and accountability to the people. Through the use of 

manga¸ militia were prepared to go and fight the modern day government in order to bring 

change in the leadership. The findings establish that the people were tired of a dictatorial 

regime. They expressed their disillusionment in that regime that had little or no interest at all 

in their people. Hence they resorted to fighting, in order to bring change to the province and 

to the country. This is supported by a traditional chief who said, “…manga as our traditional 

remedy, our strength, our traditional power, were used to make the government understand 

that we needed change in the provincial leadership and in the central leadership…” 

(Traditional Leader, TL 7). Among the notable aspects linked to accountability among the 

Luba, protection, problem solving (conflict management), justice and benevolence arise.   
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6.1.1 Accountability and protection 

Luba Traditional leaders equally fulfill their role of accountability by protecting members of 

the community. The traditional leader is charged with the responsibility of safeguarding and 

protecting the lives of community members who hold the chief to account in case something 

evil happens to them. Due to the power of diyi which means words of power, Luba traditional 

leaders are able to use lupemba meaning words of blessing to bless and protect people even 

when they are far away from the community. This is done through standing in front of the 

tshiota (fire of power) and calling out the name and location of someone, after which words 

of blessings are pronounced to protect the person from calamities such as accidents, gunshots, 

poison, illness or even sudden death.  

The use of the diyi and the lupemba, demonstrates current use and influence of 

manga, accountability and protection. The power of the chief resides in diyi dia bukokesha 

meaning power of words that are spoken in front of the tshiota fire. Through this ceremony, 

traditional leaders are able to protect their community members from harm and ensure 

accountability to the people. They uttered the diyi that protects them when they leave the 

community until they are able to return back safely home. 

 

6.1.2 Accountability and Problem Solving 

The research findings establish that among the Luba people, traditional leaders are not only 

required to be accountable but the show of that accountability is the power to solve problems. 

These leaders have been endowed with power, this power is also to solve problems. During 

hard times such as wars, famines and conflicts, traditional leaders are charged with the 

responsibility of both protecting and resolving the arising conflicts, “The chief is accountable 

for the well-being of the people. When a problem arises, he has the power to solve it. He is 

answerable to the people. The modern political leaders do not take responsibility for their 

actions nor do they feel answerable to the people” (Traditional Leader, TL 7). 

This position is contrary to what is found among some contemporary political leaders. 

Various political leaders have failed to take responsibility for their actions, more so on issues 

of corruption (Traditional Leader, TL 9). Some even claim to be self-made and not 

answerable to the people (Traditional Chief, TC 4). Such a position not only jeopardizes the 

ability of the leader to solve problems but also aggravates the problem and hence the conflict. 

 

6.1.3 Accountability and Benevolence 

Traditional Luba Chiefs did all to stay away from evil manga. In this way they portrayed total 

benevolence to their subjects. As a result of this accountability to the people, Luba chiefs 

could not allow evil manga to thrive in the village. The words of the chief were meant to stop 

the evil type of manga from working and no evil manga could operate without the permission 

of the traditional leader:  

No one can operate with evil manga without his (traditional leader) permission. For 

instance, I can tell my charm givers to attack another village. They will demonstrate 

their evil manga there but not in my village. When my charm givers have gone to kill 

outside my village, upon their return I will cleanse them and purify them in order for 

the blood of their victims not to follow them (Traditional Chief, TC 9). 

 

6.1.4 Accountability and justice 
Traditional leaders among the Luba people have the duty to establish justice. They also are 

called upon to use justice when deciding on issues or matters of conflict. Due to their socio-
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political and administrative roles, the traditional chief contacts the ancestors and uses manga 

to execute accountability related to issues of justice. In so doing, they make sure that the land 

is fertile and that the farm products are enough for the people. With this they ensure that all is 

well-distributed among all the Luba. It is worth noting that the traditional leader possesses the 

occult power from manga and the ancestors to lead the people to a just society. For the Luba 

to be complete, they engage in socio-economic activities that bring equity among all. These 

include hunting, farming, and trade in diamonds and in other natural resources. This is 

espoused in the statement by a Traditional Leader (TL 7):  

 

As traditional leaders, we have the duty of establishing justice, and to judge maters 

with justice. It is clear the people have a certain level of freedom in all that they do as 

long as it goes together with our traditions and customs. People know the traditional 

laws and they know what to touch and what not to touch… (Traditional Leader, TL 

7).  

 

6.2 Manga and Accountability 

 In discussing manga and accountability, various sub-sections emerge. The first and 

second look at types of manga and then the sources of these manga that are used for 

accountability; accountability among Luba traditional leaders; accountability among 

contemporary modern Luba leaders; manga  and corruption involving contemporary 

traditional and modern leaders; and finally, militia and use of  manga  for accountability.  

 

6.2.1 Types of manga used for accountability 
 From the findings, different types of manga are used by the Luba people to bring 

accountability, and responsivity both in traditional and modern political leadership. The 

findings show that Manga were part of what was available in order to ensure accountability 

in both traditional and modern political systems.  This was supported by both the traditional 

leaders and modern leaders who reported the presence and use of different types of manga. 

Answers from both the modern leaders and traditional leaders supported this finding: 

 

Yes there are manga to ensure accountability, but politicians are very afraid of using 

those manga so that they become accountable. In our province we have seen some 

good politicians who were really accountable… (Member of Parliament, MP 8). 

Manga is part of our traditional system to ensure accountability for persons holding 

leadership positions in our community…  (Traditional Leader, TL 4). 

 

The first type is known as nkosi which means a lion is a charm to ensure that leaders 

are accountable. This types of manga works by protecting a family from external harm and 

anyone who tries to harm another person without permission of the traditional leader will be 

pursued by the nkosi.  Through the nkosi traditional leaders ensure that the entire village is 

not harmed.  The mpungu is another different type of bwanga that is used to establish justice. 

The mpungu bwanga is called upon to act when one dodges responsibility for their actions 

and a traditional leaders calls the mpungu to act.  
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Table 1: Summary of manga used for accountability 

Type of Manga Explanation Use 

Nkosi Lion Protects family from external harm 

Anyone who tries to harm another person without 

permission of the traditional leader is pursued by the 

Nkosi. 

Mpungu Used to establish justice. It is called upon to act when one dodges 

responsibility for their actions 

Tshizaba tshia 

ditunga 

Cult of the 

village 

Used to ensure accountability in the village. Through this 

bwanga the traditional chief pronounces prosperity, 

abundance and favour upon the village, & keeps evil 

away. 

Mukalenge wa 

nkashama 

chief leopard It compels the bearer to be a person who is just, honest 

and who promotes justice both among the community 

members and within the country.  

Bwanga bwa 

nkuba 

Charm of lightning, used to ensure that a person is accountable for their 

actions or deeds. The Nkuba can be prepared in a Lusengu which is the 

horn of an animal in mupumbu which are charms that are tied to cords and 

usually put inside mukila wa kabundi meaning skin of the tail of a 

mongoose. 

Nkuba ya ntumba Charm of lightning, swallowed to enable one to act through sending fire or 

lightning. 

Enables harming someone, through striking with lighting or fire. Used to 

solve social issues and bring accountability to problems including when a 

leader fails to be accountable for the actions.  

Nkuba ya 

tupulumuku 

Nkuba of bat The bat is prepared through invocations and sent to go 

and perform what it is instructed to do.    

Nkuba ya 

bijangalala 

Nkuba of insect It is commanded using invocations to go and perform as 

it has been instructed. 

Nyoka wa ntoka Charm of a 

viper 

Made from the leaves of the palm tree 

Used when someone owes somebody a debt in order to 

establish justice or when there are major problems within 

the community that need to be solved to establish justice, 

responsibility and accountability. 

Lukanu lwa 

bununu 

Bracelet of power is a bwanga of a very old Luba tradition it was given to 

the good kings and dignitaries, good political leaders and business men 

and religious leaders as a reward for their good deeds for the society.  

Lukanu lwa 

munkulumbwa 

Cf, lukanu lwa bununu 

Whoever has Lukanu lwa bununu must live long no matter what (Charm 

Giver, CG 6) 

Passed down onto the next generations and whoever who wears it owns it 

and will receive its protection 
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Source: (Research Data, 2020) 

 

6.3 Accountability among Luba traditional leaders 

The research study established that Luba traditional leaders embrace manga and use it to 

ensure accountability among their people. This is based on the Luba phrase, mukalenge wa 

bantu, bantu wa mukalenge meaning the chief of the people and the people of the chief. 

Chiefs recognize that it is community members who make them leaders. Based on this, they 

are accountable to these people. Therefore, they are meant to be transparent and accountable 

to the people as the only way through which they increase the levels of trust and love 

between them and the people. 

  Since they are heads of their communities, the traditional leaders have to give reports 

to the people on what they do or intend to do and so be accountable. This is based on the 

ancestral law that they found and are obliged to follow, “There is no chief without people and 

there is no people without the chief. The more you are transparent to the people the more the 

people trust and love you. People are under me but I give them the report of what I do…” 

(Traditional Chief, TC 2). 

Among the Luba, indigenous manga are used by traditional leaders in the 

performance of their duties and to promote development in their communities. Manga were 

found to be critical to leadership and development. Among their roles, is to increase 

accountability levels of traditional leaders to the people. Good manga is indispensable in the 

practice of traditional leadership because it guides the leader on what needs to be done. Use 

of bad manga is not tolerated and is regarded as a taboo among communities in the Kasai 

province that are under traditional systems of leadership. Such evil manga are regarded not to 

bring development in the community; those who use them avoid accountability, “The role of 

manga is to do good….If I did not have manga I would be dead by now. Bad manga such as 

tubindi (manga that kill and destroy) are not allowed in many villages because they do not 

promote development” (Traditional Chief, TC 3). Indeed manga and accountability are 

inseparable among traditional leaders.  

 

6.4 Accountability among contemporary modern Luba leaders 

Modern politicians in the Kasai province were critiqued on how they got into their positions 

mainly through corruption, and used their personal resources to sort or buy their political 

seats. As a result of this, a majority of them were reported to have no desire to being 

accountable at all as supported by a traditional chiefs, in an interview, asked, “...How do you 

ask a person who is not qualified to be in this or that position to be 

accountable?…Corruption, corruption is destroying our province, this is the greatest 

weakness of our modern politicians…” (Traditional Leader, TL 5). 

The findings of the study revealed that modern leaders were viewed to be selfish and 

led by self-interests. This is the main reason why most of them have opted to use bad manga 

over the good types of manga. Modern leaders were reported not to be accountable to the 

people and did whatever they wished without considering what effect that this will have on 

their people. According to the findings of the study, to protect themselves from being 

accountable to the people, bad manga is used by modern politicians as stated by a charm 

giver, “...our modern leaders lack accountability…they use bad manga to protect themselves 

from their selfish interests...” (Charm Giver, CG 7). 

Interviewed traditional chiefs reported that modern leaders have failed to be 

accountable to the people for what they do. Modern leaders do as they please which is quite 
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different from traditional leadership where the actions of the leader have to follow certain 

customs and traditions. Modern leadership was also reported to be highly corrupt because 

some Kasai Central province officials use public resources, influence, and charms to obtain 

their positions. When this happens, they congratulate those who prepared charms for them 

because they regard them to be the only people who enabled them ascend to office. 

Accountability to the community members is therefore low. A traditional chief stated in an 

answer that: 

 

…modern politicians especially at the provincial level are not fully accountable to the 

people. They regard the people as having played little or no role in them ascending to 

power…instead, they know it is only their charms and charm givers who made them 

leaders… (Traditional Chief, TC 6). 

 

7.0 Discussion 

Traditional leadership among the Luba uses manga in order to ensure accountability. The 

chiefs recognize that they hold their positions because community members have agreed and 

accepted them as their leaders. Traditional leaders are the heads of their communities, but 

have to give reports to the people on what they do or intend to do. This is based on the 

ancestral law that they found and which they have to carefully follow in their practice of 

traditional leadership. Manga were found to be critical to leadership and development and to 

increase accountability levels of traditional leaders to the people. In the practice of traditional 

leadership, good manga is indispensable because it guides the leader on what needs to be 

done. Use of bad manga is not tolerated and is regarded as a taboo among communities in the 

Kasai province that are under traditional systems of leadership. Such evil manga is regarded 

not to bring development in the community and those who use it are avoiding accountability 

to the people. Accountability to the people, requires a good leader, to use the good type of 

manga (Bakamana, 2021) 

  Luba traditional leaders become accountable to their people and the community 

through ensuring that they perform their duties of safeguarding, blessing, protecting, and 

resolving issues in their communities. The chiefs have the power of diyi which means the 

power of words from the mouths. They are also able to use lupemba which means words to 

bless and protect their communities. This is often done by standing in front of the holy fire of 

tshiota where the ceremonies are done. This type of manga ensures that the leader is held by 

the words uttered and that what is spelt as a taboo is not allowed in the society.  

  The word of mouth of traditional leaders is held in high regard and is regarded to be 

stronger than the most powerful charms because of its effect over any type of manga. This is 

part of what Luba traditional leaders do as part of their accountability to the community, they 

cannot allow any type of evil manga to thrive in the village. In any case, manga givers have 

to seek permission from the traditional leader before using it on someone or the community at 

large (Bakamana, Magesa, Majawa, 2020a). The traditional leader gives the permission 

before this is done. Traditional leaders are therefore able to control any type of evil manga 

that may be in the village because of the power that is bestowed them by virtue of their 

positions in the community and society. They can summon charm givers and witches and 

instruct them not to operate without permission or to perform different rituals on behalf of the 

community. 

  The study established that various types of manga are used to ensure accountability in 

the Luba society. These types of manga are given by the mwena manga (charm giver), and 
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can be used to bring accountability, justice, responsibility and solve disputes (Bakamana 

2021). Manga such as the mpungu are used to establish justice and accountability. The 

tshizaba tshia ditunga meaning cult of the village is a type of bwanga that a traditional chief 

uses to ensure accountability in the village.  Mukalenge wa nkashama meaning chief leopard 

type of manga compels the bearer to be a person who is just, honest and who promotes justice 

both among the community members and within the country. Anyone who bears this type of 

manga is required to be accountable and responsible in how they practice leadership of the 

people and the community.  

  Bwanga bwa nkuba, (lightning), this type of manga is used to ensure that a person is 

accountable for their actions or deeds. The findings further found a different type of charm 

that is used to ensure accountability called the bwanga bwa nyoka wa ntoka which is a charm 

of a viper.  The bwanga bwa nyoka wa ntoka has been used by the Luba people since 

ancestral times to ensure justice and accountability. The nkuba and nyoka are charms used to 

establish justice which is a virtue that can be retrieved and incorporated into the modern 

political leadership. Manga were also used as a reward to being accountable and practicing 

good governance and leadership. The lukanu lwa bununu, lukanu lwa munkulumbwa which 

means bracelet of power and longevity is a bwanga of a very old luba tradition it was given 

to the good kings and tupita, good political leaders and business men and religious leaders as 

a reward for their good deeds for the society. 

  A majority of modern leaders among the Luba were found not to be accountable to 

the people often doing whatever they pleased without considering the effects of their actions 

on society. Modern politicians are using bad types of manga in order to evade accountability 

and responsibility for what they do. Modern political leadership is regarded as being corrupt 

because some Kasai Central province officials use public resources, influence, and charms to 

obtain their positions. This negatively affects how well they perform their work because they 

already know that no one will hold them to account. Good manga holds those having it to 

account for whatever that they will do. This findings support Zoe (2013), Shyaka (2008) and 

Tshiyoyo (2011) who observe that bad governance by modern leaders is a deep rooted issue 

in the Democratic Republic of Congo. There is a lack of respect for the constitution which is 

expected to be the moral fiber of the society by the leaders. Political leaders use manipulation 

in order to serve their personal interests. This manipulation as established by the study 

involves the use of manga in order to cover up the failures of political leaders.    

 

8.0 Conclusion 

Manga are used to ensure accountability among traditional leadership in Kasai Central 

Province in the DRC. Accountability is chosen as a core value and principle that political 

leadership requires as a prerequisite for good governance. Accountability goes hand in hand 

with justice and equity. It lays foundation for individual and community prosperity and 

development. Transformation cannot be realized without accountability.  The practices of 

accountability that need to be incorporated in modern leadership. While present in traditional 

leadership, accountability lacks in modern leaders. This leads to the fourth objective that 

sought to see ways of retrieving and integrating good values into modern political leadership. 

 

9.0 Recommendations 

The present study realises good values from traditional leadership that need to be retrieved 

and integrated into modern political leadership. Manga have a role to contribute in bringing 

accountability in modern political leadership. The traditional leaders and the charm givers 
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should be thought how to maximise on the use of manga for accountability within the modern 

political systems of leadership and to have checks and balances for good governance to be 

realised. For the good values to be retrieved and integrated into modern leadership, training 

of society on the good types of manga is critical. This means that resources at national and 

provincial levels need to be allocated to that purpose. Civil Societies among them Faith 

Based Organisations also need to be on the forefront in identifying, retrieving and training the 

populace on these good values. It is with the training, that a gradual process of incorporation 

of the values into governance can be realised. This will promote accountability in leadership 

practices. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 Journal of African Interdisciplinary Studies (JAIS): ISSN 2523-6725 (online)  
                                                               January, 2021 Vol. 5, No. 1 
Citation: Bakamana, D.B; Magesa, L & Majawa, C. A. A. (2021). The Role of Charms in Ensuring 

Accountability in Traditional and Modern Political Leadership among the Luba Society in Kasai Central 

Province, in the Democratic Republic of Congo. Journal of African Interdisciplinary Studies, 5(1), 63 – 77. 

  

76   
Copyright © 2021 Centre for Democracy, Research and Development (CEDRED), Nairobi, Kenya. 

http://cedred.org/jais/index.php/issues  

References 

Bakamana, D. B., Magesa, L. & Majawa, C. C. A. (2020a). The Contribution of Manga as 

Part of Rituals of Acquiring and Exercising Political Leadership among the Luba of 

Kasai in the Democratic Republic of Congo (DRC). Journal of African 

Interdisciplinary Studies, 4(10), 71-85. 

Bakamana, D. B., Magesa, L. & Majawa, C. C. A. (2020b). Indigenous African Leadership 

and Implications on Good Governance with Manga among the Luba people of Kasai 

Central Province, in the Democratic Republic of Congo (DRC). Journal of Popular 

Education in Africa. 4 (10), 92-108.    
Bakamana, D. B. (2021). The impact of indigenous manga rituals on political leadership among the 
Luba People of Kasai in the Democratic Republic of Congo. (Doctoral Thesis, Tangaza University 
College, Catholic University of Eastern Africa, Nairobi, Kenya). Available at 
http://repository.tangaza.ac.ke:8080/xmlui/handle/20.500.12342/1121?locale-attribute=fi 

Chuhna, M. C. (2016). Power objects in the Congo. In Conflict and Civil War in Congo. 

Edited by McCulers 

Collier, P. (2007). The bottom billion: Why the poorest countries are failing and what can be 

done about it. Oxford, New York: Oxford University Press. 

Creswell, J. W. (2014). Research Design: Qualitative, Quantitative and Mixed Methods 

Approaches (4th Ed.). London: Sage Publications Ltd.  

Diouf, M. (2002). Les poissons ne peuvent pas voter un budget pour l’achat des hameçons. 

Espace public, corruption et constitution de l’Afrique comme objet scientifique. Le 

Bulletin de l’APAD, 23–24:23–41. 

Gumde, V. (2017). Leadership for Africa's Development: Revisiting indigenous African  

Leadership and Setting the Agenda for Political Leadership. Journal of Black Studies,

  48(1), 74-90. doi: org/10.1177/0021934716678392 

Husserl, E. (1977). Phenomenological Psychology: Lectures, Summer Semester, 1925 (J. 

Scanlon, Trans.). Boston: Martinus Nijhoff. (Original work published in 1925). 

Ishak, N. M., & Bakar, A.Y.A. (2014), Developing-sampling frame for case study. World 

 Journal of Education, 4(3), 29-35. 

Koenane, M. L. (2007). Traditional Leadership and Its Relation to the Democratically 

Elected Local Government Structure in KwaZulu-Natal. (Unpublished Doctoral 

Thesis) University of the Free State in Bloemfontein, South Africa. 

Koenane, L. M. (2017). The role and significance of traditional leadership in the governance 

of modern democratic South Africa. African Review, 10(1), 58-71.  

doi:org/10.1080/09744053.2017.1399563 

Logan, C. (2008). Traditional leaders in modern Africa: Can Democracy and the Chief co-

exist. Afro-Barometer: A Comparative Series of National Public Attitude Surveys on 

Democracy, Markets and Civil Society in Africa. Working Paper No. 93. Cape Town: 

IDASA 

MacGaffey, W. (1990). The personhood of ritual objects: Kongo ‘minkisi’. Entnofoor, 3(1), 

45-61. 

MacGaffey, W. (2000).  Kongo Political Culture: The Conceptual Challenge of the 

Particular. Bloomington: Indiana University Press 

Macola, G. (2015). Luba–Lunda states. Wiley Online Library, University of Kent at 

Canterbury, UK.  

http://repository.tangaza.ac.ke:8080/xmlui/handle/20.500.12342/1121?locale-attribute=fi
https://doi.org/10.1177%2F0021934716678392
https://doi.org/10.1080/09744053.2017.1399563


 Journal of African Interdisciplinary Studies (JAIS): ISSN 2523-6725 (online)  
                                                               January, 2021 Vol. 5, No. 1 
Citation: Bakamana, D.B; Magesa, L & Majawa, C. A. A. (2021). The Role of Charms in Ensuring 

Accountability in Traditional and Modern Political Leadership among the Luba Society in Kasai Central 

Province, in the Democratic Republic of Congo. Journal of African Interdisciplinary Studies, 5(1), 63 – 77. 

  

77   
Copyright © 2021 Centre for Democracy, Research and Development (CEDRED), Nairobi, Kenya. 

http://cedred.org/jais/index.php/issues  

Mazrui, A. (2001). Who Killed democracy? Clues of the Past and Concerns of the Future. 

Proceedings of the Conference on Democracy, Sustainable Development and Poverty 

Reduction: Are they Compatible? Addis Ababa; 18 – 27. 

Mboup, S. B. (2008). Conflicting Leadership Paradigms in Africa: A need for an African 

Renaissance Perspective. International Journal of African Renaissance Studies, 3(1), 

94-112. 

Merriam, S. B., & Tisdell, E. (2016). Qualitative Research, A guide to Design and 

Implementation (4th ed.). San Francisco, CA: Jossy-Bass. 

Nooter, M. R. (2017). Embodied Ambiguities in Luba Royal Arts. Dans A. Finegold, & H. 

Ellen, Vissual Culture of the AncientAmericas: Contempoary Perspectives. Columbia 

University Department of Art History and Archaeology: Online Addenda. 

Nunn, N., & Sierra, S. R. (2017). Why Being Wrong Can Be Right: Magical Warfare 

Technologies and the Persistence of False Beliefs. American Economic Review: 

Papers & Proceedings, 107(5), 582–587 https://doi.org/10.1257/aer.p20171091 

Peterson, D., Emma, H., & Stephanie, N. (2016). eds. African Print Cultures: Newspapers 

and Their Publics in the Twentieth Century. Ann Arbor: University of Michigan 

Press. 

Roberts, M. N. (2013). The King is a Woman: Shaping Power in Luba Royal Arts. African 

Arts, 46 (3), 68-81. 

Shyaka, A. (2008). Understanding the Conflict in the Great Lakes Region: An Overview. 

Journal of African Conflicts and Peace Studies, 1(1), 5-12.  

Tshiyoyo, M. M. (2011). Civil service in the Democratic Republic of the Congo. African 

Journal of Public Affairs, 4(1), 103-113. 

Vlassemroot, K., & Romkena, H. (2007). Local governance and leadership in Eastern DRC. 

Goma: Oxfam-Novib. 

Zoe, M. (2013). Formal Peace and Informal War. Development and Security in Congo. 

London, UK: Routledge. 

 

 

 


