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Abstract 

The age group/age grade system is known to foster unity and cohesion amongst its members 

in Africa generally and among the Tiv of central Nigeria in particular. It is often a thing of 

pride for a particular age group to beat its chest in satisfaction over a project it has 

successfully executed in its community. Such projects facilitate the development of the grass 

root areas in Africa. The study entitled Kwav (age group) as an agent of grassroots 

development amongst the Tiv of central Nigeria is motivated by the aim to investigate into the 

activities of kwav as regards its roles in the development of Tiv land in central Nigeria. The 

study employed both the primary and secondary sources of data collection drawn from oral 

interviews, personal observation, books, journals etc in that sequence. The findings of the 

study show that the kwav are deeply involved in developmental activities in their various 

communities including: rural roads construction and maintenance, bridges, protection of 

members from tsav (witchcraft) as well as the promotion of high moral values and sexual 

discipline in Tiv society. The attributes above have enormously facilitated the grassroots 

development of Tivland. Similarly, the kwav has engendered healthy competition among 

members and between one kwav group in the community and another. The study also 

established that even though the advent of Christianity, western education and civilization 

have generally weaned the influence of the kwav system among the Tiv; it has nevertheless 

survived and metamorphosed into different cleavages like alumni associations, teachers 

associations, course mates and other such related professional associations. All these still 

perform the same functions to members and the society at large. It is on the basis of the 

preceding fact that the study calls on the kwav to form co-operative societies to access 

government patronage in form of man power, finances and resources to facilitate the 

execution of projects to further enhance the grassroots development of Tivland. Also 

acknowledging the fact that development is often a dual carriage way involving the 

benefitting community and the government and or Non-governmental Organisation (NGO), 

the study calls on the Tiv to reinvigorate the kwav age grade system for the transformation of 

the grassroots and overall development of Tivland. 
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Kwav (Age Group) as an Agent of Grassroots level Development in Central Nigeria 

 

By Andrew Philips Adega  

 

Introduction 

There is no contention as to the fact that society is a dynamic institution that houses different 

kinds of people and social institutions. Social institutions across the globe perform various 

functions and serve as cohesive force that spurs development at the various strata of society. 

This implies that societies which lack these social institutions or social units lag behind in 

terms of development. Even where development seems to take place in such a society, it lacks 

co-ordination and cohesiveness.  

The above statement underlies the importance of social institutions and units in any 

given society. Given their importance, social institutions and units have played significant 

roles in the grassroots development of Africa in general and Nigeria in particular. These social 

blocks have been in the vanguard of community development in most African societies that 

are rural based without the basic necessities of life such as water, electricity, shelter, roads, 

healthcare, clothing and food which makes life meaningful to the modern man. 

The fact of the importance of social institutions, units and blocks is also true of the Tiv 

of central Nigeria that operates the kwav (age group) amongst them. The kwav has been an 

architect of development in most communities across Tivland. kwav spearhead the 

construction of rural roads, bridges and the maintenance of law and order. In the pre-colonial 

Tiv society, belonging to one kwav group or the other was the vogue and it was common to 

hear the Tiv say my kwav group has done this and that for the development of the community. 

 It was also common for a Tiv person who had achieved fame to tell some below his 

status mngu or kwav wou ga literally meaning “I am not your age mate/group”. It is also 

worthy to note that despite the invasion of the Tiv and their social and cultural values by the 

modernizing forces of Christianity, Islam, western education and civilisation, the kwav has 

survived and assumed different nomenclatures and has continued to foster development across 

Tivland. The chapter is thus concerned with examining the kwav (age group) among the Tiv 

of Central Nigeria with particular reference to its roles in the development of different 

communities across Tivland. 

 

Cleansing Conceptual Cobwebs 

This section of the chapter explains some key concepts and words as used in this work. Kwav 

(age group): Refers to individuals who were given birth to within a particular time frame in 

Tivland. In this perspective Iyortyom (2007:35) infers that kwav yan is a group of people 

(Tiv) that were born at about the same time ranging from a difference of one to three years. 

All these according to him, were said to ya kwav i.e. belonged to the same age group. 

Ierve (n.d: 37) explains that the kwav u yan and or yan kwav means the same as kwav 

or kwav yan. In this sense, it is a matter of semantics. Thus, in the views of Bohannan L and P 

(1952:46), kwav refers to a group of men whose association is explained in terms of their 

common age. According to them, the Tiv say that each age set/group contained men born in 

the same year; and that a new age group is formed about every three years. The designation of 

only men belonging to the kwav by the Bohannans naturally brings out the gender division of 

the workings of kwav amongst the Tiv. 

 Commenting on the rationale for restricting age group to the men folk in most African 

societies, Magesa (1997:101) posited that the men folk of a group remain in the same clan all 

through their life making these relationships more relevant to them. According to him, 
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women’s group relations exists in some African societies; but just as long as the female 

remains unmarried. The moment the woman marries, she shares automatically the status of 

her husband’s group. Bohannan L and P (1952:46) further pointed out that the kwav existed in 

some parts of Tivland with its strongholds being the kparev sub-culture of Tiv and being 

completely absent in Ihyarev and Ityoshin sub-clans. 

On the formation of kwav amongst the Tiv, Bohannan L and P (1952: 47) assert that 

Tiv age group came into being gradually and informally. Even though the youths have an idea 

of who will be their kwav from a very early stage of their lives; the actual organisation is not 

formed until they are between 18 and 20 years of age. This happens when an elder in the 

community invites the boys numbering six or more within the minimal segment/clan to 

cultivate his farm. The elder slaughters a chicken for the group and prepares luam (pounded 

yam). The youth who eat this food together are thus said to ya kwagh mom (eat one age 

group). 

Kwav have no name; but they are referred to by the name of any member of the group 

for instance, kwav u Teryila Iorhemen – the age group of Teryila Iorhemen as the case may 

be. The person whose name is taken could be the most senior, the most prominent or the most 

influential.  Subscribing to the above, Ierve (n.d: 37) posited that the local knowledge of the 

kwav ensured that the Tiv recognised and accorded due respect to the elders within a 

community, clan or kindred and Tivland in general. On the criteria upon which the youth 

became members of the same age group: Iyortyom (2007:35) observe that: 

 

Circumcision was the basic factor which determined the fact of the youth being 

of the same age group. This was performed on boys of ages 12 and 13. 

Circumcision was a very significant thing such that it involved the presence of 

‘men’ as overseer to prevent the witches from causing the boys to bleed to 

death. In some cases, parents sent their children to their igba (matri-kins) to be 

circumcised. 

 

Bohannan L and P (1952:46) are of the view that though in the minds of many Tiv, the 

ideas of circumcision and age group are connected, there is no ritual connected with age 

groups at circumcision. In the pre-colonial Tiv society, all boys who were not yet circumcised 

went about naked and began to cloth themselves after circumcision which was the dawn of 

maturity. All the youths who were circumcised at the same time referred to themselves as 

ijerkyondo i.e. those who began to wear clothes at the same time. Also, when there was a 

festival in the community, the youths organised themselves in age groups and attended the 

occasion. 

 Each of the boys brought a chicken which they slaughtered, ate and made merriments. 

A person whose chicken was accepted by a popular kwav and eaten by them became a 

member of that group iye kyegh. Those whose chickens were rejected were said to be juniors 

to the group and therefore not admitted. Iyortyom (2007:35-36) avers that the above issues 

gave rise to the nicknames of kwav such as or kov/or kwav and ijer kyondo/iye kyegh etc.  

  Iyortyom (2007:36-37) further pointed out that, several achievements made a member 

of kwav outstanding amongst his peers. These include: Marriage especially by eloping with a 

lady from a different clan which demonstrated the person’s good looks.  Marrying a lady from 

your ityo (patri-kin) or igba (matri-kins) also constituted the criteria. Also, being initiated into 

akombo (rituals) personally or by one’s father, as well as purchasing a horse and celebrating 

it. Similarly, slaughtering a cow for a newly married wife especially from outside one’s clan 

and initiating and celebrating a music and dance festival (wa amar), etc. 
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 Certain factors influenced an individual in Tiv society to become a member of a kwav 

above his real group. These factors include: If such a person was well to do. Because of his 

wealth, the senior kwav could admit him on the basis of his wealth with the understanding that 

though their junior, he would have enough to lavish on them.  Physical strength also gave the 

person an edge over those of his age group; he then aspired to a higher kwav. If the person 

was the only one of his age group; a higher age group could admit him irrespective of whether 

he was well to do, physically strong or not. The person so admitted was called iangba by the 

group because of the circumstance surrounding his admittance without anybody in his age 

group where he really belonged (Iyortyom 2007:38).  

 The Tiv also recognised and operated kwav u baan-a-baa literally kwav by association 

in three ways thus: Igba kwav: This was when a person sought and gained admission into a 

kwav; all members of whom he is their senior by age. Ikyar u kwav: This is a situation where a 

person became a friend to someone who was not his age bracket. Most often, such a person 

was wealthy and the intention of the ikyar u kwav was to get some benefits from the wealthy 

person. Kwav u Ter: This is where a person became a member of the kwav of his father. Thus, 

even if he was a child he could call members of his father’s kwav his own kwav (Iyortyom 

2007:38-39). 

 On the other hand, a woman referred to her husband’s age group as mtene. Mtene is a 

beerti (nickname) among the Tiv. In this wise, if Iyorhemen Wende belonged to the same age 

group with Tsehe Nyianaka, his wife would address Tsehe Nyianaka as mtene and vice versa. 

Generally, the Tiv recognised and operated five categories of kwav. Orkar (2015:4-5) 

enumerates these to include: 

kpa u been iyol kumbul kumbul (the elderly men, 80yrs ff) 

kpa u mba menden ivyu (men with grey hair, 56yrs ff) 

kpa u agumaior (middle age adult, 30-55yrs ff) 

kpa u mbayev kyaior (adolescents, 18-35yrs ff) 

kpa u mbayev (boys 10yrs ff) 

 

Kwav (age group) as an agent of grassroots development among the Tiv of Central 

Nigeria 

Development is a multi-faceted and user friendly concept. This means that the concept means 

different things to different people. However, on a general note, development conveys an idea 

of growth, increase in size of something occasioned by change. Dzurgba (2002:17) sees 

development as a gradual growth of a thing so that it becomes bigger or advanced. 

To Walter Rodney (2009:3), development entails the complete modernization of 

society; while Garba and Shamija (2005:16) citing Ikwumelu (1992) argued that development 

involves the transformation of society through its institutions, organizations, social rules, 

customary usages and attitudes to an extent that makes the society more and more positive 

and responsive to the desired modern changes. 

The transformation or change occasioned by development is supposed to affect all 

spheres of life ranging from economic to administrative, political, and social and even in 

attitudes and values. This conception of development tallies with the ideas expressed in this 

paper. The grassroots for the purpose of emphasis relates to people or society at the local 

level.  Thus, grassroots development would entail the transformation of society in all 

ramifications at the local level. Most often, government presence is not felt at the local levels 

in Nigeria due to one challenge or the other. In relation to the above idea, the kwav (age 
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group) is identifiable with different roles which it plays in the grassroots development of 

various communities across Tivland in central Nigeria in the following ways: 

Hyumbe (communal labour): The kwav has greatly contributed to the development of 

Tivland through the hyumbe communal labour system in which members take it in turns to 

work on the farm of each other. This can be translated in terms of boosting the economic and 

social standing of members and that of their community in general. The work could be in 

terms of weeding, making lines or yam mounds or the clearing of hyande (piece of land) 

designated for the next cropping season.  

The role of the kwav towards those activities related to farming cannot be 

overemphasized because the Tiv are subsistent farmers and farming constitutes the bulk of 

their economic activities. In an informal economy and agricultural practice that was not 

mechanised, no tractors, herbicides, etc, the communal labour of hyumbe not only saved time 

and energy for an individual who would have spent eternity on his farm. If the slogan “time is 

money” is anything to go by hyumbe took this into cognizance.  

Also, the kwav are involved in construction activities. In this sphere kwav assisted in 

lying of bricks, building and thatching/roofing of houses for their members and other 

members of the community who sought their help. Kwav also constructed and maintained 

roads and bridges in their various communities. The roads and bridges eased movement and 

the smooth evacuation of farm produce to the local markets. Generally, roads are virtually 

non-existent in Tivland, the people suffer because much time is spent navigating potholes on 

bad roads and people die easily in cases requiring urgent medical attention. This has mostly 

affected women in labour and children. 

Kwav also ensured the security and the general wellbeing of their communities by 

protecting them from external aggression. Subscribing to this idea, Wegh (2003:47) said that 

in time of ityav (war), the Tiv believe that a man has the obligation to fight for his tar 

(land/community). This is an obligation the kwav takes on with dignity and pride. 

At the peak of the slave trade when raiders rampaged and ransacked communities, the 

kwav ensured that the Tiv who were captured and being taken into slavery were rescued from 

the raiding ato-atiev (foreigners). Orkar (2015:6) asserts that this was when the Tiv solidarity 

slogan ayatutu ka uno- ka se which asserted Tiv consciousness and unity manifested. The 

cliché gingered the Tiv and united them to forge a common front against their enemies.  

Another area where the kwav played a significant role in the grassroots development 

of Tivland was through the process of breeding healthy competition between one kwav group 

and the other. This act has transformed most of Tiv villages into semi-urban areas through the 

sinking of bore holes, tube wells, and electrification of villages and installation of milling 

machines. The development in one village prompts the kwav of the other village to set about 

trying to achieve what the other kwav group has achieved (Adega 2012: 49-50). 

Similarly, kwav promoted morality and sexual discipline in Tivland. It is a grave 

offence amongst the Tiv for a kwav to have sex with the wife of an elder or another kwav 

member. Orkar (2015:8) avers that the offender is asked to wua itia (fined), a big cow and a 

chicken to the kwav for the crime and the items so collected given to the person whose wife 

was defiled. In some instances, the kwav could slaughter the animal and share the meat 

amongst them. In severe cases the offender could be flogged or expelled from the kwav group.  

In this way, the sexual discipline of kwav among the Tiv significantly defer from those 

of other African ethnic nationalities. For instance, Mbiti (1969: 127) reports that among the 

Maasai, the wife of one man is equally the wife of other men in the same age group; and if 

one member visits another, he is entitled to sleep with the latter’s wife, whether or not, the 

husband is at home. Whether this sexual misdemeanor asserts the group’s solidarity and a 
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sense of security or not as Mbiti further pointed out; the Tiv strongly object to this kind of 

sexual relationship. 

The pre-colonial Tiv society set up mechanisms of checking sexual promiscuity and 

maidens had the ikyoor (snail shell) hung on their necks as a sign of chastity and virginity. 

Any randy man who violated such maidens stood the risk of impotency; a wrath of the ikyoor 

cult to which the girls were initiated into. It was the girl’s husband who untied the snail shell 

on the consummation of the marriage. While the practice of the ikyoor has weaned because of 

the impact of modernisation, there are several priestesses of ikyoor scattered across the length 

and breadth of Tivland performing fertility rituals on the Tiv who require such services. 

In some segments of Tivland, when sexual misconducts involving a kwav member and 

another or the wife of an elder is suspected; a rain making procedure is invoked to determine 

the culprit. Thunder and lightning strike dead the culprit. The above stiff penalties on sexual 

misconduct explains why Adega (2017:88) is amazed at insinuations that say the Tiv “give” 

their wives out to visiting acquaintances to make love to as a mark of hospitality. A claim 

which some European anthropologists or colonial administrator not versed in Tiv language 

and culture must have ignited.  

Although, the Tiv man was born with an enormous need for affection and hospitality 

with a terrible need to give it, Tiv hospitality has never reached the level of sharing their 

wives with visitors. One easy and sure way of getting into bloody trouble with a Tiv man is 

for an individual to make advances at his wife or daughter(s). Indeed, a sexually disciplined 

society witnesses few cases of sexually transmitted diseases (STDs) With a healthy 

population, the Tiv would be better positioned to engage in any kind of work for productivity 

and development of the grassroots. 

In addition to the above, members of the kwav also play the role of adjudicating cases 

in the community thereby ensuring that equity, justice and fair play is maintained in the 

community. Crime is equally reduced in the society as a whole. Bohannan (1968:157) wrote 

that: there were certain types of disputes which were settled by the kwav acting in concert 

especially in dispute amongst its own members”. A society where justice prevails grows and 

develops rapidly. 

Similarly, members of kwav could contribute money and give to their member for him 

to meet up the necessary requirements and contract a marriage if he lacks the resources to do 

so. This act reduced the prospects of such a member not marrying and raising children to 

continue with the family name. The Tiv dread childlessness as such the fate of not having 

children to care for a person at his/her old age and to bury one when he/she was dead is a 

menace better imagined than experienced. The Tiv equate this sad experience to the Christian 

trauma of hell. 

Also, in their role of maintaining the survival and peaceful co-existence in the family; 

the kwav waded into family conflicts involving their members and or their wives. In this 

regard Iyortyom (2007:41) explained that in the event that the wife of a member of kwav runs 

to her parents over a dispute; members of the kwav contributed money and sent emissaries to 

bring her back to her matrimonial home.  This was also the case if the parents of the woman 

had taken her away on account of non-payment of the bride wealth.  Kwav punishes severely 

any member who instigates the wife of his kwav to run to her parent’s home or divorce any of 

their members. These attributes often ensure stability at the family level, the microcosm of 

society.  

Furthermore, the most significant role of the kwav towards grassroots development 

among the Tiv is the protection of its members in cases of bewitchment and illness. East 

(1965:42) pointed out that: the most important practical aspect of the kwav is that they run at 
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right-angles to the family organisation, and so serve as a protection to each of their members 

from the elders of his own paternal group. The kwav and igba both accuse the ityo (patri kins) 

of being responsible for the troubles of their member and daughter’s son. In some instances, 

the kwav could take physical action by manhandling the suspected witch (Bohannan, L and P 

1952:48).  

It is in the light of the protective role of kwav over their members that Magesa 

(1997:103) rightly stated that kwav are like blood brothers and never do any wrongs to each 

other. This ranks with an injury done to a member of one’s own family. This makes causing 

injury to a member of kwav group a serious offence. Therefore, as a matter of principle, 

members of a kwav group have the serious responsibility of looking out for one another and 

protecting each other’s name and property.  

The activities of kwav in Tiv society create peace, harmony and stability not just 

amongst the immediate benefiting members but the entire Tiv society thereby, paving way for 

the grassroots development of Tivland where government presence is minimally felt or 

completely non-existent. 

 

Kwav and Contemporary Tiv Society 

Kwav and its influence have greatly weaned in contemporary Tiv society due to the influence 

0f modernization. As such, one only notices its minimal activities in Tiv society today. East 

(1965:42) also wrote that: nowadays, the custom (kwav) seems to be dying out, except 

amongst the kparev clans in where kwav still has a certain functional significance. 

 Tsaaior (2017:14) observed that: Tiv society has been in rapid transition, practices 

associated with rites of passage still endure but have undergone severe revisions which 

sometimes rob them of cultural elaborations. The age group system and its associated coming-

of-age ceremonies for instance have altogether disappeared from Tiv cultural calendar except 

in some few Tiv clans.   

Ierve (n.d:37) laments the declining influence of the kwav and the current indiscipline 

associated with the youths who insult elders by virtue of their education, political and 

economic affluence. He maintained that when the kwav was operational in Tiv society, youths 

who insulted an elder; he was severely disciplined by his kwav.  

The father of such erring youth also stood the risk of being punished alongside his son 

for having not performed his duties of inculcating discipline in his son. This scenario is 

contrary to contemporary Tiv society where parents invoke constitutional and other legal 

means to defend erring children in the guise of human rights protection. 

Contemporary Tiv society has witnessed the metamorphosis of kwav into different 

names, appellations and cleavages. Thus, instead of the traditional kwav, the contemporary 

Tiv have formed associations in line with their educational, political, social and religious 

persuasions. Therefore, there are numerous ‘kwav’ like associations including: Alumni 

Associations which bring together school and classmates. There also exist Teachers’ 

Associations including the Nigerian Union of Teachers (NUT), Farmers Associations: All 

Farmers Association of Nigeria (AFAN), Drivers Associations such as the National Union of 

Road Transport Workers (NURTW) and University Academics such as the Academic Staff 

Union of Universities (ASUU) in Nigeria. 

In the most recent past, the Committee of Friends (CoF) has become popular across 

Tivland and is deeply involved in the affairs of its members and contributes to the contracting 

of traditional marriage and white weddings in the church. Church weddings have recently 

become de vogue amongst the Tiv. The Committee of Friends plays active roles in this event 

buying gifts and organizing receptions for benefiting member(s). The glitz and glamour of all 
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these have made many a Tiv persons particularly the female folk to enlist in the membership 

of these committees in as many as there are to accommodate them. 

It is also worthy to note that the “kwav” of contemporary Tiv society is gender friendly 

as such, membership is open to girls, ladies and women. Furthermore, kwav in contemporary 

Tiv society is not based purely on age as was the case in the traditional set up; hence, 

admittance into a particular group could be measured in terms of the persons educational 

attainment, influence and affluence, social status, economic strength and exposure. This 

explains why in contemporary Tiv society, an educated and influential Tiv youth would while 

discussing or quarrelling with an elderly person tell such a person “mngu or kwav wou ga”, (I 

am not your age mate).Also, these new ‘kwav’ cleavages perform the functions of the 

traditional kwav by coming to the rescue of members who may be facing one challenge or the 

other, financially or otherwise. In such situations, they rally round their member(s) and ensure 

that they are not abandoned in their moment of need.  

 

Re-Invigorating Kwav (Age Group) For Effective Grassroots Development of Tivland: 

The Way Forward 

The chapter has examined kwav as an agent of grassroots development among the Tiv of 

central Nigeria. The protective, economic and social roles of kwav have been carefully 

brought to the limelight. All these, the chapter noted contributed to the grassroots 

development of Tivland. Consequently, the chapter arrived at a crossroad occasioned by 

change in Tiv society ushered in by modernization. These forces of intrusion have ensured 

that kwav has lost its pride of place in the socio-economic and political set up of the Tiv. 

With a dwindling influence, the Tiv have sought refuge in neo-kwav groups not built 

on gender or age but on educational, political, economic, religious and social backgrounds. 

The traditional kwav has also not been extinguished completely and is kicking like a dying 

horse. These have both been performing their respective functions of assisting members. 

However, with change around kwav must look beyond their traditional roles to a broader 

spectrum aimed at the rapid transformation and development to the grassroots of Tivland. 

The chapter calls on the kwav groups both the surviving traditional groups and the 

neo-kwav groups of contemporary Tiv society to form co-operative societies to access 

government patronage in form of soft loans, resources as well as technical assistance in their 

execution of projects to enhance the effective and efficient development of the grassroots of 

Tivland. This call is pertinent because governments across the globe now prefer to ‘deal’ with 

groups rather than individuals in matters of development. 

Moreover, even if a group is in existence, but not properly organised, registered and 

recongised by the government; it will still not be patronised by the government. The 

government would want to ‘deal’ with honest people/groups making sure that whatever it is 

investing its scarce resources would be used for the intended purpose. This means that people 

of questionable characters must not be allowed an operational place in the emerging co-

operative societies formed by the kwav so as to remove any doubts in the minds of the 

government, Nongovernmental organisations (NGOs) and other donor agencies.  

Accountability matters greatly here. 

 Well organised kwav groups could equally woo nongovernmental organizations 

(NGOs) or assist in lobbying the government and philanthropists to site projects in the 

grassroots of Tivland. This has to do with the fact that development in the contemporary 

world is a multi dimensional carriage way involving the government, the benefitting 

communities, development partners and NGOs. 



Journal of African Interdisciplinary Studies (JAIS): ISSN 2523-6725 (online) 
                                                               February 2018 Vol. 2, No. 1 
Citation: Adega, A. P. (2018). Kwav (Age Group) as an Agent of Grassroots level Development in Central 
Nigeria.. Journal of African Interdisciplinary Studies. 2 (1), 2018: 50 – 60. 

 

58 
Copyright © 2018 Centre for Democracy, Research and Development (CEDRED), Nairobi, Kenya. 

http://cedred.org/jais/index.php/issues 

Furthermore, commercial/agricultural/microfinance banks can give out soft loans on 

low interest rate to kwav groups through empowerment schemes to assist them  establish 

small scale businesses in poultry keeping, bee farming, irrigation equipments for dry season 

farming of vegetables/pepper, tomatoes, etc. Such businesses would grow into budding 

entrepreneurial businesses. This will create people with wealth and curtail the menace of pull 

him down (PhD) syndrome of iyuhe- jealousy, bewitchment and use of sorcery to eliminate 

people perceived to be ascending the ladder of success. This will stem the tide of rural-urban 

drift of the youths and bring about grassroots development of Tivland 

It is also expedient for Tiv sons and daughters who are well to do, to assist the kwav 

groups of their villages in the development of the grassroots of Tivland by personally 

establishing industries and wooing their friends to do same in their villages. Tivland is richly 

endowed with natural resources which could serve as raw materials for diverse agro-allied 

industries; but these are not being exploited for want of industries and willing investors. 

Similarly, the government especially the Federal Government should register its 

presence in Tivland. A situation where the Tiv contribute to the electoral victories of political 

parties and politicians without commensurate reciprocal gesture of setting up industries in 

Tivland calls for redress. Some localities of Tivland are too poor and inaccessible to the tune 

that funerals may be put on hold during the rainy season for the dry season. Government can 

intervene in terms of construction of roads even if only covered with laterite, digging of bore 

holes, electricity, health clinics etc. For now, it is only the Catholic Church and Universal 

Reformed Christian Church (NKST) that are deeply involved in the development of the 

grassroots of Tivland via the establishment of schools, healthcare centers, sanitation and water 

supply etc. 

 

Conclusion  

The chapter has established that kwav played a very significant role in the grassroots 

development of Tivland through various ways. It ensured the protection of its members from 

the whims and caprices of the mbatsav (witches) who in a bid to ‘kill’ or harm a person, could 

tambe (bewitch) or inflict the person with an incurable ailment that would defy both 

traditional known remedies and orthodox medicine. In search of peace, stability, growth and 

development of the Tiv grassroots, kwav stood their ground against the elders and evil men of 

their locality, since no place can develop in an atmosphere beclouded in fear and death. 

 Apart from protecting its members, kwav similarly disciplined them where they erred. 

For instance, kwav groups never took it lightly with a member that was maltreating his parents 

or causing them pains; such a member was severely punished by the kwav members to serve 

as a deterrent to others. Thus, it can be seen that kwav was concerned with peace in its totality 

in Tivland. Therefore, it tried to ensure peace, discipline and order from members of the 

community. 

  Even in contemporary Tiv society where the influence of kwav has weaned greatly as 

a result of the modernizing agents of Christianity and western education, surviving kwav 

groups are still performing their obligations to members in terms of financial assistance, 

burial of members, taking care of family of deceased members, settlement of dispute 

involving their members and ensuring that there is peace in the family of their members. 

Through this, kwav stand for each other and ensure that no member gets into any trouble that 

would drown him. It is from the above positive attributes of kwav that Magesa (1997:102) 

correctly observed that: the socio-religious importance of kwav is that they are used to 

manage social complications that could be detrimental to the force of life and by so doing, 

promote the overall life of Tiv society. It is also on this basis that, the chapter has in 
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conclusion, called for a re-invigoration of kwav for the overall development of the grassroots 

of Tivland. Kwav was fun across Tivland and its experience cherished by the Tiv. It would 

therefore seem that growing up in Tiv traditional society without any one to call or kwav (age 

mate) would certainly have been very awkward even as it is in contemporary usage and 

application.  
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