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Abstract 

Religion and doctrinal beliefs and practices influence has a great and progressive 

development in the history of a nation, society and ecclesiastical establishment and in its 

settings. The attempt in this study seeks to explore a religious experience, challenges and 

influence of Pentecostal theology on Pastors of Evangelical Church Winning All (ECWA) in 

Nigeria.  ËCWA has over 10 million members in Nigerian and some 10,000 pastors of local 

gathering of believers association with the Evangelical Church Winning All in Nigeria.” The 

historical emergence of Pentecostalism on the religious space of Nigeria has influenced 

pastors of the Evangelical Church in many ways. There is no doubt that Pentecostalism has 

penetrated and influenced pastors positively and negatively especially on certain areas of 

doctrinal matters such as pneumatology, faith gospel deliverance, and healing.  Scholars have 

revealed that right theological perspectives and practices are built on a reliable foundation 

drawn from correct legacies and documented information about doctrinal beliefs inherited in 

the Christian faith. The aim of this article is to examine those elements and addresses 

necessary pitfalls to ensure sound doctrinal basis for the pastors of the evangelical church in 

Nigeria. 
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1. Introduction 
More than one hundred of the world’s Christians call themselves Pentecostals or Charismatic. 

Ogbu Kalu (2008: xiv) documented that “in contemporary Christianity, Pentecostalism has 

become a major force constituting about a quarter of the world’s two billion Christians, and 

the number of Pentecostals has grown stressing and intimate and joyous relationship with 

God.” Kalu (2008: xiv), went on to write that Pentecostals, adapted to local cultures, and 

groups that have strong beliefs in the spirit world and by focusing on healing, prophecy, and 

God’s direct intervention, it has impact in the material well-being of people.”  Although 

Pentecostals usually refers to separate denominations espousing Pentecostal beliefs while 

belonging to non-Pentecostal denominations, I will use the term Pentecostals to refer to both 

groups from its historical setting. This is because most of them share the belief that believers 

should experience a work of grace subsequently to justification in which they receive a 

baptism of the Holy Spirit similar to the experience of the first Christians on the day of 

Pentecost. 

Before I make observations on the influence of Pentecostals on worship and 

theological practices on Pastors of Evangelical Church Winning All (ECWA), I wish to wish 

to provide some preliminary qualifications for assertion. First, my experience is largely based 

on 49 years of personal faith in Christ and 27 years of ministry mainly in Nigeria, and partly 

in Sub-Saharan Africa and Philadelphia, USA, where I did my pastoral and theological 

educational internship. My involvement as the first Nigerian country coordinator for Africa 

Services, accorded me the privilege to travel across Africa especially to Southern Africa 

where I regularly went to attend Strategic planning meetings and other ministry 

responsibility. After, my responsibility as the first West Africa Director for Community Bible 

Study International placed me in position whereby I had the opportunity to interact in 

ministry with other Christian leaders around Africa exposed me key Pentecostal leaders. I 

made several trips to other parts of Africa, Middle East, Europe, and United States of 

America.  My invitation to preach in African-American Pentecostal Churches gave me 

additional opportunity to study more on Pentecostal elements of worship, beliefs and 

theological practices. Second, currently, I have had regular contact base on my professional 

position as a faculty member in a ECWA Theological Seminary with Pentecostal pastors and 

leaders who had been and who are currently students of mine who enrol to take course I teach 

in the fields of missiology, theology, church history and homiletics.  All of the above 

preliminary qualifications have made me to discuss influence of Pentecostals in the areas of 

theological themes and practices on Pastors of the Evangelical Church Winning All (ECWA).  

 

2. Statement of the Problem 

The dangers of Pentecostalism on pastors of ECWA lies in the reality that it impedes the 

Christlikeness of Pentecostals threatens the growth and maturity of pastors and members who 

would be influenced by Pentecostal wrong emphasis on certain theological tenets. 
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Furthermore, Pentecostalism in its spirit of superiority has a predisposition towards elitism 

has built it into its theology. This spirit has far implication on many pastors of ECWA as they 

copy Pentecostal beliefs and practices rather blindly because of its influence on them. Many 

of the pastors are ignorant that restoration theology was what gave birth to Pentecostalism. 

That is why it taught that only a new brand of spirit filled Christians would be effective in 

winning the world before Christ’s return. Pentecostal conflicting theologies from its original 

historical settings calls for a careful watch on how pastors of ECWA should approach 

ministerial functions. To provide a platform a brief historical beginning of Pentecostalism is 

set forth. 

 

3. History of Pentecostalism. 

Kalu (2008:11) opined that “The Pentecostal historiography; the North American voice 

dominates the story. The dominant voice claims that Pentecostalism is an American as apple 

pie, that it traces the genealogy to North America”. The rise of Pentecostalism demonstrates 

the vacuum that this theological deficiency created. The entrance of the Gospel to village life 

as presented by the pioneering missions to Africa did not enable the young people to 

understand doctrinal standards that would help them to face life situations. Johnstone and 

Mandryk (2010:489) wrote, “Younger people have been particularly influenced in churches 

by Pentecostalism. This is not only in relation to worship styles or charismatic perception to 

social issues, public speaking in tongues, prosperity Gospel, miraculous healing and 

deliverance from demonic powers.” Pentecostal styles of music, prayer, liturgy, and literal 

interpretation of Scripture do not present sound teaching of the Bible. Pentecostal worship 

appeals to the emotional rather than deep spiritual reflection. Pentecostal doctrines stress the 

experience of the filling of the Holy Spirit. This is deeply rooted in the origins, development 

and history of Pentecostalism.  

Burgess and Vander Maas (2002: vviii) noted that “Historians often trace the origins 

of Pentecostalism in the United States to a revival that began on Jan. 1901, at Charles F. 

Parham’s Bethel Bible School in Topeka, Kansas.” Burgess and Mass (2002: vviii) reiterate 

that, “with the identification of speaking tongues as the evidence of baptism in the Holy 

Spirit, Parham and his students made a vital theological connection that has remained 

essential to much of classical Pentecostalism.” Burgess (2002: vviii) noted that “While the 

immediate impact of this event was limited, Parham’s ministry gained more acceptance 

several years later in a revival conducted outside Houston, Texas.” Burgess (2002: vviii) 

suggested that “From there William J. Seymour, an [African] Holiness preacher who had 

become convinced of the truth of Parham’s teaching on spirit baptism travelled to Los 

Angeles, California, to preach the new message.” Suggesting that William Joseph Seymour 

was an important figure in the spread of Pentecostalism. Who then is William Joseph 

Seymour? Hollenweger answers the question committing that Seymour (1870-1922) born the 

son of former slaves from Centerville, Louisiana. He taught himself to read and write and 

was for a time a student in Charles Fox Parham’s Bible school in Topeka, Kansas.” 

Hollenweger (1997:19), however notes that “Parham (1873-1929), often described as a 

pioneer of Pentecostalism, was also a sympathizer of the Ku Klux Klan – he therefore 

excluded Seymour from his Bible classes. Hollenweger (1997:19) added that, “Seymour 

accepted Parham’s doctrine of the baptism of the Spirit and began to teach it in a Holiness 

church in Los Angeles.” Kalu (2008:11) lent his voice to its tarting also. Kalu noted that 

“From here it recounts how the movement started from humble roots in Los Angeles and 



 Journal of African Interdisciplinary Studies (JAIS): ISSN 2523-6725 (online)  
                                                               August, 2021 Vol. 5, No. 8 
Citation: Dadang, M. E. (2021). Influence of Pentecostal Theological Beliefs and Practices on Pastors of 

Evangelical Church Winning All (ECWA) in Nigeria:  X-Raying Its Pitfalls for Sound Theological Application 

in Ecclesiastical Practice. Journal of African Interdisciplinary Studies, 5(8), 138 -153. 

  

141   
Copyright © 2021 Centre for Democracy, Research and Development (CEDRED), Nairobi, Kenya. 

This is an open access article distributed for unrestricted use, distribution, and reproduction in any medium, provided the original author 

and source are credited to. http://cedred.org/jais/index.php/issues 

flowered into a multimillion religious enterprise within its genes because it is a religion made 

to travel and that harbors a strong missionary impulse within its genes.” 

Burgess and Mass (2002: vviii) explained that “the ensuing revival at the Azusa Street 

mission (1906-1909) represented an anomaly on the America religious scene, such that racial 

barriers were broken; African, Whites, and Hispanics worshipped together. Men and Women 

shared leadership responsibilities. The barrier between clergy and Laity vanished. The 

participants believed that the endowment with spiritual power for ministry was intended to be 

received by all.” Furthermore, according to Burgess and Mass (2002: vviii), “the gifts of the 

Holy Spirit (1 Cor. 12) understood by most denominations as having ceased at the end of the 

first century, had been restored.” Burgess and Mass (2002: vviii) “From Los Angeles, news 

of the outpouring of the Holy Spirit spread across the nation and around the world by word of 

mouth and the printed page. Before long, Pentecostal’s revival could be found in Canada, 

England, Scandinavian, Germany, India, Africa and South America.” Burgess and Maas 

(2002: vviii), further comment that “theological issues soon began to divide the movement 

concerning the nature of sanctification, the gift of tongues, and the trinity generated tensions 

that remained.” Burgess and Mass (2002: vviii) noted that “The racial harmony of Azusa 

Street waned within few mouths, and as a result Pentecostalism remains racially divided with 

very limited progress towards reconciliation.” Pentecostalism’s journey to Africa had deep 

roots in South Africa. Hollenweger (1997:41) notes that, “In South Africa, Pentecostalism 

started as an integrated church and developed – as in the USA – into a segregated church.” 

Hollenweger (1997:19) further commented that “the early missionaries to South Africa, had 

both worshipped in Seymour’s church and were already acquainted with the non-racial 

commitment and practice of Seymour at the Azusa Street Mission.” Having explained the 

origin and development of Pentecostalism, it is important to understand the journey and 

impact on Christians in Africa in terms of some of its theological themes and teaching which 

starts with the theology of the Holy Spirit and baptism. 

 

4. Holy Spirit and Baptism in Pentecostal View 

Timothy Palmer (2015:107), opined that “Justification is a legal declaration that we are just 

or holy. While sanctification is the actual process of becoming holy.” In Pentecostal view, the 

Spirit of baptism cleans their hearts from sin and empowers them to witness. Some of the 

Pentecostals I have come in contact with them as my students in the seminary feel that their 

pneumatology arose from an unbiased reading of the Bible. But other groups of Pentecostals 

see a more complex combination of causes. Historians of doctrine generally agreed that the 

origins of modern Pentecostal teaching about the Holy Spirit lies in the thinking of John 

Wesley. But they did not agree on the process through which his thought was transformed 

into it. Grudem Wayne (1994:763) argued that “There are two different views on baptism of 

the Holy Spirit. The Pentecostal view and the classical view.” The Pentec0stal view teaches 

that the Christian life has two stages. First, a person is converted through faith in Jesus. Then, 

at a later point, in life, the believer is baptized by or in the Holy Spirit. The usual evidence of 

the baptism in the Holy Spirit is the speaking in tongues. Sometimes this stage is called a 

second blessing for being filled with the Holy Spirit. Traditional Pentecostals find support for 

their position in the day of Pentecost (Acts 2); the Samaritan conversion (Acts 8); the 

conversion of Saul (Acts 9); the conversion of Cornelius (Acts 10) and the conversational 

Ephesus (Acts 9). Palmer (2015:116) contended, saying “But it is not clear that each of these 

conversations was a two-stage experience. Since the Christian church began at Pentecost, the 
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outpouring of the Holy Spirit on that day was not really a second blessings. The disciples at 

Ephesus (Acts 19) had only received John’s baptism and not a Christian baptism.” Palmer 

(2015:116) further explained saying “… Their experience was not really a two-stage 

experience. Paul’s conversion was certainly a one-stage experience. But was the Samaritan 

experience (Acts 8) the normal pattern or an exception?” The second view is the classical 

view. This view of the baptism in the Spirit is that the baptism of the Holy spirit occurs at 

conversion. This view finds support from I Corinthians 12:13, where Paul tells the imperfect 

Church at Corinth that, “We were all baptized by one spirit into One body.” Every member of 

that imperfect Church was baptized in the Holy Spirit. Michael Green (1985:173) noted that 

“The Baptism in the Spirit is an initiatory experience. The Spirit of God brings people into 

the family of God.” The Holy Spirit is active at the beginning of Christian experience during 

the time of conversion. The life of a Christian should be dominated by the Holy Spirit. The 

New Testament speaks of persons being full of the Holy Spirit and being filled with the 

Spirit. To be full of the Holy Spirit is a general description of a spirit filled believer. Green 

(1985:180) noted that such a person “is habitually governed and controlled by the Lord the 

Spirit, just as Jesus was.” From Biblical perspective, the Christian life is a Spirit-filled life. 

Sanctification is a lifelong process. So, Paul urges every believer to “be filled with the 

Spirit,” (Ephesians 5:18). Every Christian should try to live a life that is dominated by the 

Holy Spirit. Every Christian should seek to be full of the Holy Spirit. These explanations are 

presented from a biblical point of view. The next theological theme the Pentecostals promote 

is the faith gospel preaching. 

 

5. Faith Gospel 

The faith gospel characterizes many charismatic churches even in Nigeria. By faith Gospel, 

God has met all the needs of human beings in the suffering and death of Jesus Christ. Every 

Christian should now share the victory over sin, sickness and poverty. A believer has a right 

to the blessings of health and wealth won by Christ and he or she can obtain those merely by 

a positive confession of faith. Paul Gifford (2004:62) pointed out that “As regularly 

articulated, several well-known names have helped create it: most notedly, E.W. Kenyon, 

A.A. Allen, Oral Roberts, T.L. Osborn, Kenneth Hagin, Kenneth Copeland, John Avanzino. 

Gifford (2004:62) maintained that “Each of these has made his own contribution. But it was 

Allen who first made it an aid towards fund raising, he was the first to teach that God is a rich 

God, and that those who want to share in his abundance must obey and support God’s 

servant-often the speaker himself.” Gifford (2004:62) opined that “Robbers added the idea of 

seed faith.  

The idea that you prosperity comes by planting a seed in faith. The return on which 

will meet all your needs. The texts that they are invariably utilized include: Mark 11:23-33; 

Deuteronomy 28:30; John 3:2; Malachi 3:8-11; Mark 10:29-30; Philippians 4:19 and for in 

particular, Psalm 91; Isaiah 53:4-5, I Peter 2:24 and Matthew 9:27-31. The faith gospel at its 

inception proved very functional among the religious entrepreneurs who constitute the media 

evangelists for its seed faith idea helped to bring in the enormous resources needed to sustain 

those extremely expensive ministries. Gifford (2004:62) explained further that “Indeed, it 

developed in those circles precisely because it was so functional in this regard.”  Kenneth 

Copeland (1974:74,75,76) contended that only after committing himself to a TV series with 

no apparent capital, did he come to understand the doctrine of biblical prosperity, properly.”.    
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According to (Gifford (2004:63), “[the success of  biblical prosperity] and its 

widespread diffusion owns much to its [spread] …on Christian broadcasting. But it was not 

only its functionality, but its general socio-economic context that is significant. It appeared in 

the boom years of the 1960s and early 1970s in the US. These were the days when living 

standards were visibly increasing, opportunity was everywhere and success through a 

positive mental attitude was the rule. Indeed, the faith gospel’s affinities to new age thinking 

are obvious.” Gifford (2004:63) further opined that “Without some idea of the faith gospel, it 

is possible to miss some of the complexity of some developments within Christianity 

globally.” Mark R. Mullins (1994:92, 93) argued that “This study of Korean charismatic 

Christianity claims that Korean Christianity has become almost completely shamanised. The 

author proved the shamanistic orientation of the theology of Paul Yongicho by expounding 

Cho’s exegesis of 3 John 2.”  

Mullins (1994:92, 93), continued to say that “Yet, everything Cho understands by 

prosperity has been taught in exactly that form by the faith gospel for years, and 3
rd

 John 2 

has been one of its key text.”  Mullins (1994:93) commented that “The emphasis on this 

worldly blessing is too readily attributed to Shamanism with no reference for what is taught 

in a whole in Christianity in America.” Simon Coleman (1991:17) argued that “The Word of 

Life is a cultural product that cannot be understood merely in terms of its local or even 

national context. It must also be seen as formed from and reacting to international influences 

and specified as a product of North American religion.” Coleman (1991:17) further 

mentioned that “The church symbols, hymns, organizations, networks, rituals, technology, 

order of service, use of the books, instrumental music, literature and tapes, theology all … 

betray their origins.” Coleman (1991:7) added that “Its doctrines and forms of worship take 

on new symbolic resonances as they are transformed almost wholesale from one country to 

another.” This seems to be it form in Nigeria because it shows that the faith gospel builds on 

traditional preoccupation which focused on material substances.  

I observed that in the form in which it is widely spread and heard in Nigeria, has 

influence generally on a number of Evangelical Church Winning All (ECWA) who seemed 

to be subsumed into its elements of this faith gospel in the way they preach and manipulate 

the thinking of their members towards seed faith. These external contributions cannot be 

ignored. Coleman (1991:8) rightly observed that “The idea of world ideology retains a strong 

imprint of its north American roots. This cannot be understood with reference to the faith 

tradition coming from Hagin and Copeland. Although the greatest reason for the popularity 

of the faith gospel in Africa is that it has proved very functional for Pentecostal pastors.” 

Coleman opined that “It stresses on seed faith has brought in the revenues that have enabled 

their pastors to survive in a very competitive field.” I have come across some Pentecostal that 

seemed depressed due to low revenues and other circumstances which lead them the theology 

of deliverance. This leads me to discuss the next theme which is deliverance. 

 

6. Deliverance. 

Another theological theme I want to consider is the deliverance phenomenon that became 

widespread in the 1990’s particularly in West Africa. The simple idea of deliverance is that a 

Christian ‘s progress and advance can be hindering by demons who have some power over 

the Christian despite his or her coming to Christ. Such a Christian may have no idea of the 

cause if the hindrance. The idea usually comes from a mentality that such a person has been 

swayed by a particular demon. Thus, in the mind of many of its exponents, this deliverance is 



 Journal of African Interdisciplinary Studies (JAIS): ISSN 2523-6725 (online)  
                                                               August, 2021 Vol. 5, No. 8 
Citation: Dadang, M. E. (2021). Influence of Pentecostal Theological Beliefs and Practices on Pastors of 

Evangelical Church Winning All (ECWA) in Nigeria:  X-Raying Its Pitfalls for Sound Theological Application 

in Ecclesiastical Practice. Journal of African Interdisciplinary Studies, 5(8), 138 -153. 

  

144   
Copyright © 2021 Centre for Democracy, Research and Development (CEDRED), Nairobi, Kenya. 

This is an open access article distributed for unrestricted use, distribution, and reproduction in any medium, provided the original author 

and source are credited to. http://cedred.org/jais/index.php/issues 

a third stage beyond being born again and beyond speaking in tongues. In Pentecostal circles, 

deliverance is an indispensable issue. The clear distinction between exorcism and deliverance 

is poorly defined. Explaining it in simple language, is that exorcism is administered to those 

who are demonically possessed and deliverance is for those who are merely oppressed. 

However, the Oxford Advance learner’s Dictionary simply defines exorcism as “the act of 

getting rid of an evil spirit from a place or a person’s body by prayers or magic.” All this is 

much more than merely subtle theological semantics. Deliverance thinking has come to 

dominate many churches, reshaping the faith gospel characterized their theology. It is 

possible to view the rise deliverance theology as a response to frustration in the face of 

shortfall of faith preaching. Faith preaching in so many cases cannot be said to have worked. 

Faith did not bring about all that was promised.  

Deliverance still allows the emphasis on success as long as something more than faith 

is added. It admits to a belief that evil spirit can exercise considerable influence over certain 

aspects of a Christian life. A clear exposition of this deliverance thinking is found in a 

popular book written by Aaron Vuha. Vuha (1993:36) wrote that “Demons enter human 

beings through doorways or openings such as ancestral goods… Therefore, those who are 

demon possessed need deliverance” In the long run, it is often perceived as a product of 

spiritual attack from another human being who is considered to be behind the severe attack. 

This can have far devastating effect on an individual who professes to be a Christian.  

I remembered a sad story of a Christian woman who was a member of an evangelical 

church in Jos, Nigeria, West Africa. This woman was on an inter-sate journey together with 

her own younger brother for a one-year memorial service of their elder brother who had died. 

On their way she had need to urinate on the roadside in the absence of a public toilet as the 

situation in in parts of Nigeria. As she was about to return to her car to continue with their 

journey, she was injured by a thorn on her leg. This was January 24, 2021. It did not occur to 

her or anyone to have her undertake anti-tetanus injection to prevent infection from any 

poison that might penetrated into her veins.   

The memorial thanks-giving of her elder brother was over and she returned to Jos. 

But after a few days, she stated experiencing pains from the spot of the injury with a mail 

swell around the area of the injured leg. She was advised to consider medical treatment 

immediately. But to our amazement, she did not oblige to the counsel for medical treatment. 

Instead, she said she was under the attack of someone in their family who wanted to kill her 

in the spiritual world.  Before her church pastor realized it, she had already consulted a 

diviner who informed her that her uncle was the person who attacked her so she needed a 

deliverance from him. She was moved from her house to a different state where the 

deliverance went on for about seven (7) months. But unfortunately, she went into coma and 

died in the early hours of July 23
rd

 2021. She was buried on July 27, 2021. Although she was 

not a Pentecostal, yet she donated herself to the ideology of deliverance rather than exploring 

Medicare. Neither did she follow the biblical counsel of James by inviting the pastor and 

elders of her church to pray for her. James says, “Is anyone among you sick? Then he must 

call for the elders of the church and they are to pray over him, anointing him with oil in the 

name of the Lord” (James 5:14 NASV).  

The biblical theology of this passage is that James first of all warned against being a 

double-minded Christian where doubt controls the heart thereby giving room for functional 

deliverers. The second theological principal James puts forward is the encouragement to a 

believer to pray in times of suffering, in times of suffering and in times of sickness. Some use 
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James 5:14 to teach that sickness is always a result of a specific sin. That illness is an attack 

of Satan or a judgement from God. Those people also teach that a prolonged illness identifies 

a serious lack of faith. This is not what biblical theology teaches. Theologically, God does 

not always answer prayer for healing according to human expectations. Charismatic people 

today call for a healing service or deliverance conferences. Philip Yancey (2006:36) 

categorically, put it that “The main purpose of prayer is not to make life easier, nor to gain 

magical powers, but to know God.” The theological idea of anointing of a sick body was a 

medical practice during the times of Christ. God often combines natural medication with 

supernatural healing (James 5:14). James’ theology instructed to both the sick person and to 

the church elders is a demonstration of an inward trust in God through a praying faith (James 

5:15).  

Throughout my years of pastoral, leadership and teaching ministry I have come to 

understand that it takes humility of heart and faith in God for a sick person to admit their own 

limitation and cry out for help to those in church leadership. It takes an act of faith for the 

elders of a church to collectively gather to pray for healing for a sick member of that 

congregation. I Howard Marshall (2001:254) confirmed that “They are led by elders (James 

5:14), whose pastoral care extends to visiting the sick, anointing them, and praying for them.” 

In praying for the souls of people to be healed when in illness, Danny McCain has 

helped provide a theological balance and clarification with regards to claims from those who 

administer deliverance to demon possessed Christians. McCain (2004:340) rightly opined 

that “There is no account in the Bible where a Christian was said to have been demon 

possessed and needed deliverance.” McCain (2004:340) elaborated that, “Neither is there any 

clear Scripture in the Bible that says that it is impossible for a believer to be demon-

possessed.”  However, it is my own knowledge based upon Biblical theological 

considerations that a Christian cannot be demon possessed. McCain rightly opined that 

“When a person repent, God forgives their sin and cleanses them from all unrighteousness. 

The Holy Spirit comes to live in their heart. How can the Holy Spirit live in the same body in 

which a demon is living?” I believe that when a person truly repents, it is impossible for him 

or her to be demon possessed. Children of certainly need to pray at times for deliverance 

from the oppression of demons but I do not believe as Christians there is need to pray for 

deliverance from the possession of demons.” Lewis offered a good caution with regards to 

dealing with power of darkness. Lewis (1991:22) wrote that “The first is in giving the power 

of darkness too much emphasis. The other is in not giving it enough attention.” From a 

theological view that is biblical, there are facts that demonic powers are present in this world, 

working to destroy man and the process, rob God of his glory.  

The god of this world has blinded the eyes of man (2 Corinthians 4:3-5; Ephesians 

2:1-5). Thus, to bring captives from the kingdom of darkness into the kingdom of Jesus 

Christ is the expected task of Christian witness. William Rob (1995:27), affirmed that “Great 

has been done to the cause of Christ, because demonology and the victory view of the 

atonement have not been considered respectable during the modern…era.” Mipo Dadang 

(2020:9) also wrote that “God’s kingdom is supreme, and Christians are to testify to the 

presence and powers of that kingdom. Believers do not need to live in fear and frustration 

because of satanic attacks that warrants deliverance. God has given believers daily victory in 

Christ.” Dadang (2020:12), reiterated that “Believers, who placed their faith in Christ have 

the power to overcome the kingdom of darkness to obtain healing from any demonic 

affliction.” Stan Guthrie (2013:128), noted that “Healing of demon possession was almost by 
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word of command with the patient passive, in contrast to the healing of illness.” Morgan G 

(2004:99), affirmed that “Our weapons are mighty to the pulling down of strongholds. 

Healing is a normal part of ministry, but it is to be according to God’s direction.” In the light 

of these theological themes discussed, it showed that the emergence of Pentecostalism 

opened the way for certain theological pitfalls. 

 

7. 1. Pitfalls in Worldviews: Unconverted Traditional Worldview  
There are some Christians who have kept their traditional worldview. Paul Hiebert (1995:33, 

34, 35) described that there are three dimensions of culture. Hiebert explained certain insights 

about the cultural teaching that could help those Christians to re-evaluate their reception of 

the Gospel message. The three concepts he presents about culture are (1) the “cognitive 

dimension,” that shared body of knowledge within the community to aid communication and 

community life (this deals with the Biblical truth of God’s Word); (2) the “affective 

dimension,” which has to do with feelings of the people (this involves the Good News and 

conversion, include feelings); and (3) the “evaluative dimension,” the addressing of the right 

and wrong in society. Culture involves sharing the Gospel in the context of underlying 

cultures and traditions which is actualized in conversion.  

Unfortunately, contrary to the suggestions offered by Hiebert, Harold Fuller 

(1980:195) pointed out that pioneers who founded the Christians in Northern Nigeria “sought 

to contextualize the Gospel in cultural aspects as traditional clothing and local languages. 

They were concerned with making the work truly indigenous, so they opposed the wearing of 

Western clothes and the use of English.”  Michael Pocock (2005:338,339) explained that 

“This theological perception of contextualization of traditional culture at the introduction of 

the Gospel negates the principles of critical and comprehensive religious dimensions.” In 

order to convert the traditional worldview of any culture, Hiebert (1985:33, 34, 35) wrote out 

that “there are four steps to critical contextualization.”  Hiebert (1985:33, 34, 35) listed that 

the “The first step is the exegesis of the culture. This engages a phenomenological approach 

in which the questions of right and wrong are temporarily suspended until one is sure he 

understands the phenomena being considered. The second step is exegesis of Scripture and 

use of a hermeneutical bridge. Pastors are needed to guide the community in the study of 

Scriptural passages related to the question at hand. In doing this they provide a framework 

through which the community may translate the Biblical message into all dimensions of their 

culture. A bridge is thus affected from the text of Scripture to their setting. 

 The third step is a critical evaluation of a community’s beliefs and cultures in the 

light of the new Biblical understanding. The fourth step is to develop a new contextualized 

practice. Here, the leaders of the churches help the faith community arrange the practices and 

beliefs they have chosen into a ritual that expresses the Christian meaning of the event.” 

Hiebert’s method of critical contextualization needs to be appreciated by churches to engage 

better those members who tend to mix Biblical truth with traditional life. Ninian Smart 

(1996:28) wrote that “Such critical contextualization is not based on developing a new 

theological system, but rather based on helping people deal theologically and practically with 

issues at hand. Church members also require a comprehensive understanding of Christian 

beliefs.” It involves the areas of the Christian faith to which it has to be applied.  

When pastors of the Evangelical Church are training people who recently came to 

faith from traditional backgrounds, it seems appropriate for them to look for Biblical norms 

and models to bring to their culture, to see the ways in which God has already revealed 
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Himself in it and prepared it for the reception of the Christian faith. This will help them to 

better discern Pentecostal doctrinal error if any? They are first taught that salvation is not 

obtained through general revelation (Romans 1:18-31). The specifics needed for salvation 

come through faith as a result of special revelation. Scripture alone gives it. At the same time, 

bridges for people to understand the Gospel and its implications for church life are present in 

every culture, because God reveals Himself to every culture long before they were converted 

to the new faith. The second comprehensive understanding of contextualizing in which 

Christians are guided is for them to come to grips with the Biblical message, which shows 

that God is deeply concerned about human justice in every human society and for local 

believers to know that the kingdom of God is in their midst. Members are to be taught to 

understand that traditional ways of life, religion, customs, and social values of tribal society 

all may be redeemed and liberated by the Gospel of Christ. If such is not done, poorly taught 

Christians can easily revert to traditional practices and things that are not Bible-based. 

 

7.2. Theological Pitfalls  

The study revealed that Christians inherited the fundamentalists’ theological worldviews 

from their founding missionaries, in rejection of modernist theology. Christians usually 

adhered to premillennial dispensational views as against cognitive views. Biblical prophecy 

was a concern to them more than engagement and or reflection on the world around them. 

Our earlier findings have already established that when the missionaries brought the Gospel, 

they aimed at only converting individuals. They failed to convert the cultures from which 

these individuals came.  

The founding missionaries’ theological worldviews again prevented them from 

bringing to light the conversion viewpoints of the decision-making process. Garlyn Van 

Rheenen (2006:91,92,93,94,95) opined that “There are four possibilities open to Gospel 

hearers: the first is conversion, simply rejecting the old and accepting the new; the second is 

rejection, retaining the old and rejecting the new; the third is secularism, rejecting the old and 

rejecting the new; and then the fourth is syncretism, retaining the old and accepting the new.” 

The context of this analysis is in context to Christians, in that some of them might have 

accepted Christ, but it became hard for them to relinquish the old traditional beliefs by 

invoking charms to respond to violence because of their incomprehensive theological beliefs. 

The implication for Christians in Northern Nigeria is that they became Christians without the 

benefit of a theology with which to confront crises. That also means most of them are 

ignorant regarding others, and hence there is shallow knowledge of the complete Biblical 

view of life in the world in which they live. The emergence of Pentecostalism opened the 

way for ecumenical union with other churches who also taught wrong doctrines.  

Pentecostals promote zeal in personal evangelism and preaching more on miracles, 

extraordinary powers, and happenings, than true conversions of heart. This encourages a 

nominal life that fails to deal with the crises of daily Christian living. Christians need to learn 

from the teaching of Luther. Barth Hans-Martin (2013:368) wrote that “Two things to be 

important for everyday Christian existence are knowledge of sin and forgiveness, and trusting 

God as the one who rules the world in small and in great. They are to be soldiers of Christ 

who are Biblically nourished. They are to be soldiers of Christ who understand that the power 

struggles are already theirs and have been completed in the power of the finished work of 

Christ on the cross when Jesus said, ‘It is finished’ (John 19:30).” Pastors have the obligation 

to teach that the reason for church membership is to engage believers in real Christian 
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discipleship and the growth of Christ’s body. The nominal Christian life is a problem among 

Christians because of the emphasis on growth in numbers rather than spiritual maturity and 

the equipping of their members for spiritual service. Research showed that many Christians 

are attracted to Pentecostalism by its vibrant worship, promise of miracles, and prosperity 

Gospel teaching. Speaking on the challenge of the prosperity Gospel for Christians. Moses 

Okwori (1995:5,6,7) wrote that “the prosperity Gospel could not have originally been 

conceived in Africa.”  

Although Pentecostal beliefs have influenced many Christians in their worship styles 

and preaching, such beliefs appear to lack substance and Biblical context in preaching the 

appropriate Gospel of Christ. The expression of Pentecostal theology in the area of faith 

gospel on worship has also influenced a lot of ECWA Pastors in the way they have become 

so loud in worship services. They force their congregations to express their emotional zeal 

and energy through singing and clapping for several minutes in a standing position. I have 

watched in worship services in Jos, Nigeria across some ECWA Churches where members 

are asked to dance and explore other means of expressions like even speaking in tongues.  I 

have watched that this emotional is in deviation to a typical evangelical worship service 

which includes choirs wearing long rotes and singing which is normally accompanied by 

organ music. It is usually a type of worship that symbolizes reverence to God. I observed that 

the underlying ethical context of this kind of emotional worship services is centered on what 

they call “perfect sanctification.” The balance and biblical response to the emotional way of 

worship without substance as may be found in Pentecostal circles is to introduce a biblical 

and spirit filled worship. Craig Keener (2001:32), wrote that “If God’s Spirit empowers his 

people in worship in the Old Testament, he certainly deserves worship today that is no less 

spirit-led. Scripture, in fact, marks the believer as one who will worship God not merely in 

traditional temples.” Keener (2001:12) reiterated that “Worship does not involves merely 

enjoying the rhythm of a song experiencing an emotional feeling or comprehending a liturgy 

helping as any of these may sometimes be for inviting our attention to God.”  Keener 

(2001:133) concluded that “God wants us to worship him in sincere desire for his honor. We 

should ask him and trust him to turn out hearts toward him.” 

 

7.3. Lack of Biblical Context  

Pentecostalism proclaims a transformational Gospel replacing the old ways of patriarchal and 

animistic domination with divine power available through the individual person and blood of 

Jesus and the work of the Holy Spirit. Lives of individuals and communities are transformed, 

and God’s kingdom is extended. Its doctrinal beliefs include speaking in tongues, prosperity, 

extension of the efficacy of the blood of Jesus Christ from atonement to every aspect of life, 

and a literal interpretation of the Word of God. Communities tend to turn their tickled ears to 

the glare of the Gospel and in so doing previously accepted customs and beliefs are exposed. 

This transformation and exposure seem to provoke vigorous reactions from those committed 

the old ways such as traditional rulers and/or those in politics. Traditionally, there is no clear 

demarcation between secular politics and religion. The one informs the other, so the spiritual 

is used in empowering the secular and it in turn rewards the secular’s allegiance. Whether 

through traditional beliefs, Islam, or Christianity, religion is the context within which things 

operate. Pentecostals share this understanding of the religious basis to secular power. 

Pentecostals teach that instead of relying on the old ways, which they believe have resulted in 

the state’s failure, they tend to offer a new way.  
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In the Pentecostal view, the new way is actualized by transforming individuals, 

addressing the social problems and moral failings of the state, asserting the rule of the saints, 

and building new communities. Despite their teaching on miracles and the prosperity Gospel, 

it appears from that Pentecostals place more emphasis on people acquiring the necessary 

skills to make a success of their lives and on networking to get ahead. A new community is 

built through faith, hard work, and enterprise. However, it is observed that the new 

community of faith cannot be successful as long as the land remains alienated from its 

rightful owner through evil covenants made with spirits and other powers. Recovering the 

land is achieved through spiritual warfare, in a form of praying, fasting, and vocal assertion 

of God’s power. Individuals, confident that they are in a privileged position as a child of 

God, can then actively engage the world around them. One of the evil forces that has 

alienated the land from God is Islam. Nigeria has become a byword of violence and 

insecurity, and it is up to Christians, the children of God, to expel them and restore 

righteousness. One of the interesting findings the researcher gathered was the way that 

Pentecostals interpret and take Scriptures out of context.  

 

7.4. Misinterpretation of Scripture  

There is the need to critically discuss the way Pentecostals misinterpret Scripture. In order to 

understand this pitfall, there is need to refer back to the original and historical setting of the 

movement. Frank Bartleman (1985:19, 53, 89) wrote that Seymour, an African holiness 

preacher, maintained that “baptism of the Holy Spirit evidenced by speaking in tongues was a 

second Pentecost replicating the first recorded in Acts 2.” The early Pentecostal revival did 

not limit its impact to its membership. It shaped the way historians, social scientists and 

theologians have come to understand the origin of the movement. Joe Creech (2006:36) is of 

the opinion that “Azusa played a limited role in the institutional structures and social 

development in early Pentecostalism What may a researcher say were the historical factors 

leading to the worldwide expansion of Pentecostalism? Grant Wacker (2001:380) offered a 

theological and historical meaning of the Pentecostal experience as follows: (1) Early 

Pentecostals believed they lived in a world constantly visited by supernatural activity to the 

extent that even the most mundane events were perceived as divine intervention, judgment, 

or blessings. (2) They expected that God would signal the second coming of Christ at any 

time. (3) Pentecostals preached ascetic doctrine, stressing the importance of perfection, strict 

moral ethics, and Biblical inerrancy. (4) They exhorted believers to shun all unnecessary 

material and carnal pleasures. (5) Finally, Pentecostal assumptions were viewed in light of 

their eschatological hopes.  

In time, Pentecostal’s expansion encountered obstacles. Stanley Burgess (2002:69) 

maintained that “early histories of the movement inevitably cast a long shadow over all 

subsequent efforts.” Mark A. Noll (1992:386,387) observed, “Despite revisions by recent 

Pentecostal historical scholars, who have corrected the Pentecostal theological biases of 

Bartleman and promoters from its origin, Pentecostalism traditionally relied on older 

secondary sources instead of primary sources.” Pentecostals later lost sight. They did not 

separate historical events from their theological interpretation of eschatology. Pentecostals 

sought to re-enact elements of the Biblical text literally. Harvey Cox (1995:80) made a 

comparison that “while early Pentecostal churches embraced the ascetic doctrine of classical 

Pentecostalism, the new wave of these churches strongly emphasizes a Gospel of 

accumulation.” Modern Pentecostalism encourages believers to accumulate wealth on earth 
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in their Gospel of prosperity.  Pastors in the Evangelical Winning All, must teach members in 

churches on sound Biblical doctrines in order to avoid the danger of misinterpretation. To 

misinterpret is to read something in the Bible and think it says one thing when it actually says 

something else.  In this case every pastor in the evangelical Church Winning All must 

understand what biblical hermeneutics is all about. 

 

7.5. Pastors and Hermeneutics 

Hermeneutics is an important theological word that every pastor should know and apply 

before interpreting scripture to avoid misinterpretation of the Bible. McCain (2003:1) defined 

that “Hermeneutics is the study of the principles and methods of interpreting …, 

understanding and applying the Bible properly.” According to McCain (2003:1) “Since one 

important objective of properly understanding the Bible is to communicate the Bible 

accurately, the study of hermeneutics has a very practical purpose.” Dadang (2021:1) noted 

that “Therefore there is always the need for generation of Christians to strive like the Bereans 

who were commended by Luke for searching the Old Testament Scriptures daily to make 

sure that what Paul taught was true” (Acts17:11).  Knowing how to interpret God’s Word 

rightly has shaped Christian theology and spiritual life over the centuries. Beryl Smalley 

(1994:448) counselled pastors that “It would not be out of place to demand that good 

hermeneutical manner, preparation, and delivery, should characterize the modern pulpit as 

well.” Dadang (2020:29) argued that “While there is the need to have a right relationship 

with God to be able to interpret the Scripture well, this relationship does not guarantee a right 

reading thereof.” Therefore, there are fundamental guidelines for both Pentecostal and 

pastors of the Evangelical church to help them avoid pitfalls in interpreting and applying 

Scripture when they interpret it. There are certain pitfalls they need to avoid when they 

interpret and apply God’s Word. First, is application without exegesis. Theologically, 

exegesis is an approach use in interpreting biblical passages. ECWA pastors and those of 

Pentecostal need to learn and apply how to use tools before interpreting and applying God’s 

Word. Second pitfall is to proof text by finding a verse that suggest a person’s view rather 

than the intended meaning.  

A third, is to interpret without contextualization. Elizabeth Mburu (2019: 5) wrote that 

“Contextualized hermeneutics is necessary because we cannot hope to experience genuine 

transformation, if we lack the knowledge and skills to effectively interpret the Scripture.” 

 

8. Conclusion and Recommendations 

This piece of work discussed three theological themes as a result of Pentecostal emergence 

that have had influence on the Pastors of Evangelical Church Winning All (ECWA). The 

themes discussed centered on: the Holy Spirit and baptism, faith gospel and deliverance from 

demons and or healing received by their clients. The work also examined glaring pitfalls 

from promoting such theological themes blindly and ignorantly. It mentioned precaution for 

misuse of such practices in ministry.  In the light of the discussion, the following 

recommendations are offered for proper application in response to the theological themes that 

influences pastors of a mainline denomination (ECWA). Therefore, there is need to offer the 

following advice for implementation withing both, the circles of ECWA Pastors and 

Pentecostals themselves. 

 First, is there is the need for all pastors to return to sound biblical teaching. In order to 

actualize this, those who have not yet trained theologically and are in ministry, to go for 
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theological training in evangelically oriented theological seminaries. Second, there is urgent 

need for pastors in this century and beyond to understand what biblical theology is all about 

so that they can hold to biblical worldview, which is based on the Bible. This is to bring to 

the importance of richly being indwelt in the text. Third, Pastors in ECWA and those of 

Pentecostals should seek to first deal with exegesis of the Biblical text on its own terms, 

rather than allowing philosophical and sociological factors to influence their understanding of 

Biblical text. Dadang (2020:17), highly recommended that “While strongholds include, 

political and social oppression, religious bondage, physical disease, spiritual oppression, 

temptations, financial bondage, and relationship difficulties, these can affect marriages, 

family, members, churches, employment and every area of life.” Therefore, there is a need 

for a holistic view of problems be it spiritual or physical before a solution can be proffered. 

Rather than applying a blanket faith gospel, Holy Spirit and baptism, deliverance and 

manipulative healing on clients. When the Christian life becomes nothing more than 

identification with mere beliefs and practices without God in the center, nominalism is the 

end product. Gerald R. McDermott ((2000:30) rightly concluded that “The best of 

evangelical theology believes that the language of Scripture is culturally conditioned, but that 

through it God has nevertheless conveyed the eternal, unconditioned Word. It also teaches 

that Scripture is to be interpreted with the help of reason and the best tools of scholarship, 

attention is to be paid to the genre of a biblical passage…” This legacy must be sustained by 

ECWA Pastors to stop them from embracing winds of doctrines in ministry. 
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